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Foreword

Only God can write a perfect book. I was taught that
Luther believed we could understand only the basics of
God’s truth, the theology of the cross, while Calvin tried to
write a complete systematic theology. Both of them were
right. A perfect theology may be impossible, but the Word
of God deserves the most exhaustive effort toward
accurate doctrine.

Despite our best efforts, “we see in a mirror darkly” (1
Cor. 13:12). None of us with a fallen mind and finite
strength and lifespan can understand and then classify all
the teaching of Scripture. The Proverbs warns only a fool
would always feel right in his own eyes (Prov. 12:15).
Since print cannot convey emotional tone, let it be clearly
said that the author knows this doctrine book has flaws.
Also, the reader must not think he or she would have to
have the same conclusions in every respect in order to be
regarded as a fellow Christian. In fact, deep research into
the Scriptures produces sympathy for other believers who
also search for the truth and charity to those who can not
agree on the details. Discovering God’s truth is far too
imposing a task not to appreciate others who give it their
best. If we only trust in Jesus Christ, God the Son, Who
died for our sins and rose from the dead, that is sufficient
agreement in doctrine to acknowledge salvation and
fellowship.



Still, God reminds us to seek Him with all our heart (Jer.
29:13). He commands us to meditate on His Word day and
night (Josh. 1:8). Paul told Timothy to give himself totally
to the Scriptures (1 Tim. 4:13, 15-16). The Word of God is
our bread of life (Matt. 4:4). If we really believe the
Scriptures are the Word of God, then the smallest of details
matter and ought to be of intense interest. We might not
understand the Bible with perfection, but we must become
approved workmen “handling accurately the Word of
truth” (2 Tim. 2:15). We must give the Bible our full
attention and apply our full strength to its study. Most
Christians refuse to obey the command for exhaustive
study of the Word. Most Christians are primarily driven by
their emotions and experiences. The Church had better be
warned that emotions have value but only as they are a
response to the truth of God’s Word. All believers,
especially Christian workers, are accountable before God
to “examine the Scriptures daily to see whether those
things were so” (Acts 17:11). I dare not claim to have the
final answers on every detail. I will humbly claim that this
flawed research has been my personal sacrifice to give the
Bible the strength of my best years.

We are accountable before God should we neglect His
Word. We are rewarded and blessed if it becomes our
bread of life. Christian leaders must have a message before
they have a ministry. It is awesome to claim to speak for
God. In the book of Job, God was livid with those who
gave only guesswork and human opinion in efforts to teach
and counsel (Job 38:2). God warns us about having our
facts straight (James 3:1).

I hope these studies help and bless you and that you will
give the Word of God the diligence, attention, and respect

it deserves.

Dr. Steven Waterhouse



Other Books By Steven Waterhouse

Jesus and History

Papias and Matthew: Papias and His Elder John

Strength For His People, A Ministry
For the Families of the Mentally 11l

A Biblical Look at Unborn Children
Blessed Assurance: A Defense of the Doctrine of Eternal Security

What Must I Do To Be Saved?
The Bible’s Definition of Saving Faith

Life’s Tough Questions
Holy Matrimony: The Image of God in the Family
Books available on amazon.com or www.webtheology.com

All e-bookfiles available for free download
atwww.webtheology.com

Sixth Printing 2024
Copyright 2000 by Steven W. Waterhouse, Spanish Edition 2006

All rights reserved. This book or portions thereof may be reproduced or
retransmitted without written permission from the publisher only if
attributed to the author and without alteration.

Westcliff Press

P.O. Box 1521, Amarillo TX 79105
1-806-359-6362
www.webtheology.com

ISBN: 0977405125
Library of Congress Catalog Card Number 2006940167

Printed in the United States of America

“Scripture taken from the NEW AMERICAN STANDARD BIBLE,
Copyright The Lockman Foundation 1960, 1962, 1963, 1968,

1971, 1972, 1973, 1975, 1977, 1995

Used by permission”. [www.Lockman.org.]

Note: Minor variations exist because the NASB undergoes periodic
refinement.



Acknowledgments

Many faithful servants of God labored
on this project. My own strength
would have failed without you.

Hugh Akin
Daphne Barry Cox
Dan Bentley
Mary Daily
Dwight Davis
Stephen Hayward
Janet Kampschroeder
Alan N.Good, Editor



About The Author

Dr. Steven W. Waterhouse has served as the Pastor of
Westcliff Bible Church in Amarillo, Texas, since 1985. He
has degrees from Dallas Theological Seminary (D.Min.);
Capital Bible Seminary, Lanham, MD (Th.M., Hebrew and
Greek); Spring Arbor University, Michigan (B.A., Social
Science) and Cornerstone University in Grand Rapids, MI.

Dr. Waterhouse and his wife, Marilyn, have three children;
Carlton, Nathan, and Rachel.

Information about this book and others written by Dr.
Waterhouse can be accessed at his web site at:
http://www.webtheology.com



Dedication

To the congregation of Westcliff Bible Church,
Amarillo, Texas. God has recorded your faithful
commitment to teaching ministry. Your love for
God’s Word has enabled years of labor to be
devoted to Bible study instead of being
sidetracked to secondary pursuits. Even more
than the financial support, it was this loyalty
to the Scriptures that made this research
possible. I would also like to acknowledge the
fine Christian example of my father-in-law,
Russell D. Aseltine, (1937-1990).  Pastor
Aseltine’s Bible appears on the cover.

Steven Waterhouse



ABBREVIATIONS
Old Testament

Genesis Gen. Ecclesiastes Eccl.
Exodus Ex. Song of Solomon  Song
Leviticus Lev. Isaiah Isa.
Numbers Num. Jeremiah Jer.
Deuteronomy Deut. Lamentations Lam.
Joshua Josh. Ezekiel Ezek.
Judges Judg. Daniel Dan.
Ruth Ruth Hosea Hosea
1 Samuel 1 Sam. Joel Joel

2 Samuel 2 Sam. Amos Amos
1 Kings 1 Kings Obadiah Obad.
2 Kings 2 Kings Jonah Jonah
1 Chronicles 1 Chron. Micah Micah
2 Chronicles 2 Chron. Nahum Nahum
Ezra Ezra Habakkuk Hab.
Nehemiah Neh. Zephaniah Zeph.
Esther Esth. Haggai Hag.
Job Job Zechariah Zech.
Psalms Psa. Malachi Mal.
Proverbs Prov.

New Testament

Matthew Matt. 2 Thessalonians 2 Thess.
Mark Mark 1 Timothy 1 Tim.
Luke Luke 2 Timothy 2 Tim.
John John Titus Titus
The Acts Acts Philemon Philem.
Romans Rom. Hebrews Heb.
1 Corinthians 1 Cor. James James
2 Corinthians 2 Cor. 1 Peter 1 Pet.
Galatians Gal. 2 Peter 2 Pet.
Ephesians Eph. 1 John 1 John
Philippians Phil. 2 John 2 John
Colossians Col. 3 John 3 John
1 Thessalonians 1 Thess. Jude Jude
Revelation Rev.

Miscellaneous Abbreviations
Macc. Maccabees
LXX Septuagint, early Greek translation of the Old Testament
KJV Authorized King James Version
NIV New International Version
ff. Two or more verses following Scripture Reference
V. Verse w. Verses
Cf. Compare (confer) i.e., Forexample



Suggested Cataloging Data

Waterhouse, Steven W.

Not By Bread Alone: An Outlined Guide to Bible
Doctrine/Steven W. Waterhouse

578 p. 24cm

Includes Biblical references, Bibliology, Topical
and Biblical Indexes, Illustrations, Appendix

ISBN 0-9702418-2-8

1. Bible — Theology. Theology - Doctrinal. Bible —

Research. Suggested Library of Congress Number:

BS543

Suggested Dewey Number: 230.041



Chapter 1:
Chapter 2:
Chapter 3:
Chapter 4:
Chapter 5:
Chapter 6:
Chapter 7:
Chapter 8:
Chapter 9:

Part 1:

Part 2:

Part 3:

Chapter 10:

Part 1:

Part 2:

Chapter 11:

Chapter 12: Eschatology, Doctrine of Future Events

Appendix

Table of Contents
Bibliology, The Doctrine of the Bible
Theology Proper, The Doctrine of God
Angelology, The Doctrine of Angels
Satanology, The Doctrine of Satan
Demonology, The Doctrine of Demons
Anthropology, The Doctrine of Man
Hamartiology, The Doctrine of Sin
Christology, The Doctrine of Christ
Soteriology, The Doctrine of Salvation
Salvation Provided
Salvation Applied
Results of Salvation
Pneumatology
The Doctrine of the Holy Spirit
The Gifts of the Holy Spirit

Ecclesiology, Doctrine of the Church

Scriptural and Selected Topical Indices

15

31

39

51

61

73

83

99

125

167

229

269

301

367

559

571






Chapter 1

BIBLIOLOGY
The Doctrine of the Bible

I

II.

III.

OUTLINE

Introduction 2
A. Distinction between Bibliology and
Christian Evidences 2
B. Classical Method of Establishing the
Infallibility of the Bible 2
1. Reliability of Bible
2. Trustworthiness of Christ
3. Divine Origin of Bible
Revelation 2
A. Definition
B. Distinction between Revelation and
Inspiration
C. Kinds of Revelation
1. Natural or General Revelation
2. Special Revelation 3
a. Theophanies
b. Audible Speech
c. Visible Miracles, Signs,

Wonders
d. Angelic Messengers
e. Casting Lots
f. Urim and Thummin
g. Dreams
h. Visions
i. Israel’s History
j- Life and Oral Teachings
of the Lord Jesus Christ
k. Old Testament and New
Testament

D. Written Revelation
1. Progressive
2. Not Exhaustive
3. Simplified
4. Special Revelation from God
to Man
Inspiration
. Definition
. Views on Inspiration
1. Incorrect Views
a. Dictation

w >

b. Conceptual
c. Partial
d. Natural
2. Correct View (Dual-
authorship)
C. Old Testament Doctrine of the
Scripture 4
1. Key Phrases
2. Statements from Law and
Prophets
3. Statements from Poetic Books 5
D. New Testament Claim to Equality
with the Old Testament
1. New Testament Authors
Assumed Same Experience as
Old Testament Authors
2. New Testament Calls Itself
Scripture
a. From Peter
b. From Paul
E. New Testament Doctrine of the
Scripture
1. Christ’s View of Scriptures
a. No Detail Changed
b. Great Concern For Truth
c. Inerrancy 5, 6
2. The Apostolic View of
Scripture 7
IV. Illumination 8
V. Canonicity
A. Old Testament Canon
B. New Testament Canon 9
VI. Texts of the Bible
VII. Bibliology and Continuing Revela-
tion 10
A. Basis of Authority for the Church
B. Contemporary Authority of the
Church
C. Other Considerations
VIII. Bibliology and Church History




Not By Bread Alone

BIBLIOLOGY:
THE DOCTRINE OF
THE BIBLE

1. Introduction

A Distinction between Bibliology and
Christian Evidences

It is important to understand the distinction
between bibliology and apologetics. The
Scriptures can be demonstrated to be trust-
worthy and reliable by objective facts from
various fields of study. This is the purpose
of the studies called apologetics or Christian
evidences. By contrast, bibliology begins
where apologetics ends. The student begins
with the conclusion that the Bible is trust-
worthy. He then proceeds to research the
Scriptural teachings about the origin and
nature of Scripture. The purpose of bibliol-
ogy is not to confirm or validate Scripture
but rather to develop the Scriptural teachings
on the Scripture. Those who would charge
circular reasoning to this material because
Scripture is used to validate Scripture do not
understand the full methodology of a con-
servative theologian. Here is a brief expla-
nation of the classical method of establishing
the infallibility of the Bible.

B. Classical Method of Establishing the
Infallibility of the Bible

1. The Bible is a basically reliable and
trustworthy document in all areas where it
can be tested. (This is the domain of apolo-
getics.)

2. On the basis of this reliable document
we should trust what Jesus Christ and His
approved leaders teach about the Bible, as
well as, what they teach about all other
theological areas.

Most theological points must be accepted by
faith in Christ’s authority since they are not
subject to verification. (This is the basis for
all theology.)

3. Christ, the apostles, and the prophets
teach that the Scripture is of divine origin
and without error. (This is the domain of
bibliology.)

II. Revelation
A. Definition

Revelation is the communication of truth by
God to man.

B. Distinction between Revelation and
Inspiration

Revelation is not the same as inspiration.
Revelation occurred when God imparted
truth to man, especially to the prophets and
apostles. Inspiration occurred when He in-
sured the accurate recording of the revela-
tion so that others might benefit.

C. Kinds of Revelation

1. Natural or general revelation is truth
given to all peoples at all times by means of
creation or conscience (Job 12:7-9; Psa.
19:1-3; John 1:4; Acts 14:15-17; 17:24-28;
Rom. 1:19-20; 2:14-15; 2 Pet. 3:5).

The heavens are telling of the glory
of God; and their expanse is declar-
ing the work of His hands. Day to
day pours forth speech, and night to
night reveals knowledge. There is no
speech, nor are there words; their
voice is not heard [Psa. 19:1-3].

[Blecause that which is known about
God is evident within them; for God
made it evident to them. For since the
creation of the world His invisible
attributes, His eternal power and di-
vine nature, have been clearly seen,
being understood through what has
been made, so that they are without
excuse [Rom. 1:19-20].

For when Gentiles who do not have
the Law do instinctively the things of
the Law, these, not having the Law,
are a law to themselves, in that they
show the work of the Law written in
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their hearts, their conscience bearing
witness, and their thoughts alternately
accusing or else defending them
[Rom. 2:14-15].

2. Special revelation occurred when God
gave a specific message to an individual or a
limited group. The following are forms of
special revelation:

a. Theophanies (appearances of God on
earth, such as the Angel of The Lord)

b. Audible speech

c. Visible miracles, signs, wonders

d. Angelic messengers

e. Casting lots

f. Urim & Thummin (objects by which
high priests could detect God’s will)

g. Dreams

h. Visions

i.  Israel’s history

j. Life and oral teachings of the Lord Je-
sus Christ

k. Old Testament and the New Testament

D. Written Revelation (Scripture)

Written revelation is a sub-category of spe-
cial revelation.

1. Written revelation was progressive. God
gave His truth in small portions and over a
lengthy period (e.g., Dan. 12:8-9, 13; Matt.
13:17; John 16:12-13; 1 Pet. 1:10-12).

2. Written revelation is not exhaustive
(Deut. 29:29; Isa. 40:13-14; Rom. 11:33).

3. Written revelation has been simplified
so we can understand some of the truths
about God (Isa. 55:8-9; 1 Cor. 13:12).

4. The Bible claims to be a special revela-
tion from God to man. (See “Inspiration,”
sections III. C. and D. of this chapter, pp. 4
and 5, on the Old Testament prophets and on
the New Testament’s claim to being a reve-
lation equal to the Old Testament.)

III. Inspiration
A. Definition

Inspiration is God’s superintending the pro-

duction of the Scriptures so that they were
produced without error in the original manu-
scripts. Inspiration means the Bible is “God-
breathed,” i.e., it is a work of God, a crea-
tion of God, a divine product. Inerrancy
means that, being a work of the God of truth,
the Bible is without factual error. Infallibility
overlaps inerrancy, but the emphasis is not
just on factual truth, but also on practical
dependability. Not only are the facts of the
Bible true, but also its promises are com-
pletely dependable. They will not fail us.

B. Views on Inspiration

In order to have a complete and accurate
understanding of Scripture, it is imperative
that incorrect views of inspiration be recog-
nized and avoided and that the correct view
of inspiration be understood.

1. The following are incorrect views of
inspiration.

a. The dictation view states that God
dictated every word of the Bible to men who
simply wrote the words down.

b. The conceptual view says that God gave
the ideas to men who were left to their own
abilities to record them.

c. The partial inspiration view declares
that the Bible is inspired in religious areas
but can make mistakes on secular subjects.

d. The natural inspiration view holds that
Scripture was written as a result of natural
excitement or genius such as any good musi-
cian or poet might experience.

2. The correct (dual-authorship) view is that
Scripture is a combination of human and
divine authorship. God revealed the subject
matter and supervised its writing so that it
was free from error. Yet, God allowed the
human author latitude in his own diction,
idioms, and logic. The result of dual-
authorship is that, while each human author
wrote in a unique style, the end product said
what God wanted communicated and did so
without error. Many verses assert that both



Not By Bread Alone

God and the human author wrote a particular
section (Matt. 1:22; 2:15; 12:17; 19:4-5;
22:43; Mark 12:36; Acts 1:16; 2:16; 3:18;
4:25; 28:25; 1 Cor. 14:37; 1 Tim. 4:1; Heb.
1:5-13; 2:12-13; 3:7; 4:7; 10:15).

“...which the Holy Spirit foretold by
the mouth of David...” [Acts 1:16].

“...this is what was spoken of
through the prophet Joel” [Acts
2:16].

“...God announced beforehand by
the mouth of all the prophets...”
[Acts 3:18].

“...through the mouth of our fa-
ther David Thy servant, didst say...”
[Acts 4:25].

...“The Holy Spirit rightly spoke
through Isaiah the prophet to your
fathers” [Acts 28:25].

C. 0ld Testament Doctrine of the Scripture

1. The key phrases “Thus saith the Lord”
and “The Word of the Lord came unto” are
used literally thousands of times.

2. Statements from the Law and the
Prophets assert not only that the Old Testa-
ment is a divine revelation, but, more spe-
cifically, that the words were at times dic-
tated by God and at all times guided by God.
This is verbal inspiration.

“I will raise up a prophet from among
their countrymen like you, and I will
put My words in his mouth, and he
shall speak to them all that I com-
mand him” [Deut. 18:18].

Since then no prophet has risen in Is-
rael like Moses, whom the LORD
knew face to face [Deut. 34:10].

Now these are the last words of
David. “David the son of Jesse de-
clares, and the man who was raised
on high declares, the anointed of the
God of Jacob, and the sweet psalmist

of Israel, ‘The Spirit of the LORD
spoke by me, And His word was on
my tongue’ ” [2 Sam. 23:1-2].

For thus the LORD spoke to me with
mighty power and instructed me not
to walk in the way of this people...
[Isa. 8:11].

To the law and to the testimony! If
they do not speak according to this
word, it is because they have no dawn
[Isa. 8:20].

“And as for Me, this is My covenant
with them,” says the LORD: “My
Spirit which is upon you, and My
words which I have put in your
mouth, shall not depart from your
mouth, nor from the mouth of your
offspring, nor from the mouth of your
offspring’s  offspring,” says the
LORD, “from now and forever” [Isa.
59:21].

Then the LORD stretched out His
hand and touched my mouth, and the
LORD said to me, “Behold, I have put
My words in your mouth” [Jer.
1:9].

Thy words were found and I ate
them, and Thy words became for me
a joy and the delight of my heart; For
I have been called by Thy name, O
LORD God of hosts [Jer. 15:16].

“Thus says the LORD, the God of Is-
rael, ‘Write all the words which I
have spoken to you in a book’ ” [Jer.
30:2].

Then He said to me, “Son of man, eat
what you find; eat this scroll, and go,
speak to the house of Israel.” So I
opened my mouth, and He fed me
this scroll. And He said to me, “Son
of man, feed your stomach, and fill
your body with this scroll which I am
giving you.” Then I ate it, and it was
sweet as honey in my mouth. Then
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He said to me, “Son of man, go to the
house of Israel and speak with my
words to them” [Ezek. 3:1-4].

3. Statements from the poetic books also
make it clear that Scripture is perfect, pure,
and true (Psa. 12:6; 18:30; 19:7-8; 119:140,
142, 151, 160; Prov. 30:5).

The law of the LORD is perfect, restor-
ing the soul; the testimony of the LORD is
sure, making wise the simple. The pre-
cepts of the LORD are right, rejoicing the
heart; the commandment of the LORD is
pure, enlightening the eyes [Psa. 19:7-8].

...Thy law is truth [Psa. 119:142].

...all Thy commandments are truth
[Psa. 119:151].

The sum of Thy word is truth, and
every one of Thy righteous ordi-
nances is everlasting [Psa. 119:160].

D. New Testament Claim to Equality with
the Old Testament

Christ pre-authenticated the New Testament
by teaching His apostles that the Holy Spirit
would come and guide them into all truth
(John 14:16). Thus, the New Testament is
just as much Scripture as the Old Testament.

1. The New Testament authors assumed
the same experiences as the Old Testament
authors relative to receiving revelations and
guidance by the Holy Spirit, and they
claimed equal authority with the Old Testa-
ment (John 14:26; 15:26-27; 16:12-14; Rom.
16:25-26; 1 Cor. 2:10, 13; 4:1; 11:23; 14:37;
2 Cor. 12:7; Gal. 1:11-12; Eph. 3:2-5; Col.
1:25-26; 1 Thess. 2:13; 2 Thess. 2:15; 3:6,
14; 1 Tim. 4:1; 2 Pet. 3:1-2; 1 John 4:6; Rev.
1:1).

2. The New Testament calls itself Scrip-
ture. Therefore, the main passages that teach
about the Scriptures refer to both testaments.

a. 2 Pet. 3:15-16 calls Paul’s epistles
“Scripture.”

b. 1 Tim. 5:18 quotes Luke 10:7 and calls
it “Scripture.”

E. The New Testament Doctrine of the
Scripture

1. The Lord’s view should be the most
determinative in developing a theology of
the Scripture. Christ recognized the Old
Testament as infallible and He pre-
authenticated the writing of the New Testa-
ment (see page 10).

“Do not think that I came to abolish
the Law or the Prophets; I did not
come to abolish, but to fulfill. For
truly I say to you, until heaven and
earth pass away, not the smallest let-
ter or stroke shall pass away from
the Law, until all is accomplished”
[Matt. 5:17-18].

Matt. 5:17-18 teaches that man has no
authority to change even the smallest detail
of Scripture. This does not directly teach
inerrancy, but it inescapably implies it. Con-
sider the following line of reasoning:

a. God does not want even the smallest
detail of written Scripture to be changed. He
is not interested in retracting, restating, re-
teaching, modifying, or “correcting” any-
thing in the Old Testament.

b. God is a God of truth with a great con-
cern for the truth (e.g., Num. 23:19; John
17:17; Titus 1:2; Heb. 6:18).

c. Therefore, even the minute details of
Scripture must be true, because God could
not be satisfied with imperfections. Further-
more, there can be no doubt that Matt. 5:17-
18 intentionally implies the inerrancy of
Scripture because its parallel passage in
Luke 16:17 demonstrates that Christ was
teaching the infallibility of the Bible by the
same words in Matthew.

“But it is easier for heaven and earth
to pass away than for one stroke of a
letter of the Law to fail” [Luke
16:17].
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This text is perhaps the best verse in the Bi-
ble on the subject of inerrancy. It shows that
Matt. 5:17-18 is teaching the inerrancy of
Scripture since Luke 16:17 is a parallel pas-
sage. Furthermore, Luke 16:17 does not
merely imply infallibility; rather, it directly
states it. The Lord is teaching that it is im-
possible for the smallest detail of the Bible
to fail. This means that the Bible had to have
been composed without error, for, if a por-
tion of it is error, then it does fail in the most
basic sense: it fails to tell the truth. Yet,
Christ says it is not possible for even a min-
ute portion of the Scripture to fail. Also, the
Greek word translated fail means fall. The
verse is an assertion of infallibility. One can
depend upon every detail of Scripture to be
trustworthy.

“...(and the Scripture cannot be bro-
ken)” [John 10:35].

Jews were constantly speaking about
“breaking the Law” or “breaking the Sab-
bath.” To break the Law is to disregard or
ignore the Law. Likewise, when the Lord
Jesus Christ says, “the Scripture cannot be
broken,” He means no one can disregard
what it says. A person must accept a Scrip-
tural statement as binding, final, and the end
of all argument. There can be no disagree-
ment once the Scripture speaks. In the con-
text the Lord is arguing with His opponents;
but, after quoting Scripture, He considers the
argument to be ended. Since the Lord would
not allow disagreement with the Scripture,
then Jesus must have understood the Bible to
be without error. If there were errors in
Scripture, then there could be legitimate
disagreements with its statements. However,
the Lord will not allow any disregard for
what the Scripture affirms to be true.

And He said to them, “O foolish men
and slow of heart to believe in all that
the prophets have spoken!” [Luke
24:25].

The Lord calls a person who fails to believe
all that the prophets have spoken a “fool.” It

is unthinkable to Christ that anything in the
Old Testament should be denied. If there are
errors in the Old Testament, then Christ’s
statement would be ridiculous. He would be
saying people are foolish not to believe in
mistakes.

“...Thy word is truth” [John 17:17].

What can be clearer than the Lord’s state-
ment that the Word of God is true? If it is
true, it is by definition without error.

“David himself said in the Holy
Spirit, ‘The LORD said to my LORD,
“Sit at my right hand, until I put thine
enemies beneath thy feet” * ” [Mark
12:36].

(See also Matt. 22:43-44.)

By this statement Christ is teaching that
when David wrote he was being guided by
the Holy Spirit.

And He answered and said, “Have
you not read, that He who created
them from the beginning made them
male and female, and said, ‘For this
cause a man shall leave his father and
mother, and shall cleave to his wife;
and the two shall become one flesh’ ”
[Matt. 19:4-5].

Christ said God created “male and female,
and [God] said, ‘For this cause a man shall
leave father and mother....” ”. He is quoting
Gen. 2:24; however, in the Genesis context
there is no direct indication that God is the
one speaking. The reader would presume
that Moses alone wrote Gen. 2:24. The im-
plication of this verse is that Christ felt at
liberty to select any Old Testament passage
and assert that God is the one who wrote it.

In the argument with the Sadducees found in
Matt. 22:29-33, the Lord builds His case
upon the tense of a single verb. He argues
for the resurrection and the immortality of
the souls of Abraham, Isaac, and Jacob by
God’s statement in Moses’ day, “I am the
God of Abraham, Isaac, and Jacob.” Had
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these Patriarchs no after-life whatsoever,
God would have said to Moses, “I was the
God of Abraham, Isaac, and Jacob.” The
Lord regarded every small detail of Scripture
as both significant and true.

Christ often used phrases which indicated
the authoritative nature of the written Scrip-

tures: “It is written...,” “Have you not
read...,” “You do err not knowing the
Scriptures.”

2. The Apostolic View of Scripture

For to us God revealed them through
the Spirit; for the Spirit searches all
things, even the depths of
God....which things we also speak,
not in words taught by human wis-
dom, but in those taught by the Spirit,
combining spiritual thoughts with
spiritual words [1 Cor. 2:10, 13].

The pronouns we and us in the opening
chapters of 1 Corinthians seem to refer to the
apostles (e.g., 1 Cor. 4:9). Paul is saying his
message was not from human philosophy but
by divine revelation. Technically, this is
emphasizing an oral message and cannot be
limited to Scriptures (cf. v. 13, speak). How-
ever, the text also implies that same guid-
ance by the Holy Spirit down to the very
words of a written message.

...they [the Jews] were entrusted with
the oracles of God [Rom. 3:2].

For though by this time you ought to
be teachers, you have need again for
some one to teach you the elementary
principles of the oracles of God, and
you have come to need milk and not
solid food [Heb. 5:12].

You, however, continue in the things
you have learned and become con-
vinced of, knowing from whom you
have learned them; and that from
childhood you have known the sacred
writings which are able to give you
the wisdom that leads to salvation

through faith which is in Christ Jesus.
All Scripture is inspired by God
and profitable for teaching, for re-
proof, for correction, for training in
righteousness; that the man of God
may be adequate, equipped for every
good work [2 Tim. 3:14-17].

The key to this text is the Greek phrase pasa
graphe theopneustos.

Pasa is a form of pan. It means “all” as in
panacea, pandemonium, Pan-American,
panorama, etc. In this grammatical structure,
the word usually means “every.” To say
“every” Scripture is inspired is to assert “all”
of it is inspired. However, the idea of
“every” concentrates upon every small de-
tail. Every detail of the Bible is inspired. A
good sense would be “any Scripture you
choose to consider is inspired.” Paul is say-
ing “the whole of Scripture in all of its parts
is inspired.”

Graphe is the Greek word for Scripture. The
context emphasizes the Old Testament
Scripture, as the Old Testament would be
Timothy’s reading material in childhood.
However, it is certain Paul also considered
the New Testament to be Scripture as is evi-
denced by his calling Luke 10:7 “Scripture”
in 1 Tim. 5:18. Therefore, both the Old
Testament and New Testament are within
the scope of this statement about inspiration.

Theopneustos is the Greek word. The Eng-
lish “inspiration” comes from the Latin Vul-
gate “inspire” which means to inflate. This
may give the impression that God breathed
into some existing Scriptures to enhance
their quality. This is not the best translation
(although it is too well established to elimi-
nate). The Greek term means “breathed out
by God,” “exhaled by God”: Theos - God;
pneuma - breath, as in pneumonia. It is not
that God breathed into some pre-existing
books to “inflate” their quality. Rather, God
breathed out the Scripture in the first place.
They have their origin in God. The Scrip-
tures are a creation, a work, a product of
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God. In other parts of the Bible, the act of
God breathing out something is associated
with His creative power (e.g., Gen. 2:7; Psa.
33:6; Ezek. 37:5ff.; John 3:8). The whole of
Scripture in all of its parts is a creation of
God.

Arguments for inerrancy springing from 2
Tim. 3:16 follow. This passage teaches that
every detail of the Bible is a work of God. It
does not directly teach inerrancy. However,
no other conclusion is possible.

Major premise: Every detail of Scripture is a
work of God.

Minor premise: God’s Word is truth (John
17:17).

Conclusion: Every detail of the Scripture is
true (inerrant).

The premise that the Bible contains errors
makes absurd consequences arising from 2
Tim. 3:16.

Major premise: Every detail of Scripture is a
work of God.

Minor premise: There are mistakes in the
Scriptures.

Conclusion: God makes mistakes when He
writes.

(See also, “Inspiration,” pp. 3-4 above, for
information  concerning  dual-authorship
verses and claims to divine revelation.)

But know this first of all, that no
prophecy of Scripture is a matter of
one’s own interpretation, for no
prophecy was ever made by an act of
human will, but men moved by the
Holy Spirit spoke from God [2 Pet.
1:20-21].

This passage teaches at least three important
truths about the Scriptures. They are not
derived from human origin alone, the men
who wrote Scriptures were speaking from
God, and they were being moved by the
Holy Spirit.

The word moved means to lift up and carry.
The same word is used of the wind driving a
ship in Acts 27:15, 17. Peter is saying that
God the Holy Spirit pushed the authors of
Scripture in the direction He wanted them to
go relative to the composition of the Bible.
Thus, 2 Pet. 1:20-21 confirms 2 Tim. 3:16
on the point that the Scriptures are of divine
origin and planning. The truth of their iner-
rancy necessarily follows. Given that the
Bible is a product of the Holy Spirit’s con-
trol and guidance, it must be without imper-
fections. We should also keep in mind that 2
Pet. 3:15-16 shows Peter regarded the New
Testament writings to be Scripture.

1V. Illumination

Illumination is distinct from either revelation
or inspiration. Illumination refers to the
teaching ministry of the Holy Spirit when He
takes His own Word and reveals to a be-
liever its true significance, its beauty, and its
relevance (Psa. 119:18; John 14:26 by appli-
cation; John 16:12-13 by application; 1 John
2:20, 27; and 1 Cor. 2:15).

V. Canonicity

From the Greek word canon we derive the
word cane. By the term canon of Scripture
one refers to the books by which Christians
are supposed to rule or measure their lives.
Canonicity takes up the issue of which books
belong in the Bible.

A. Old Testament Canon

The Roman Catholic Church recognizes
eleven more books and the Eastern Orthodox
Church four more books in the Old Testa-
ment canon than do Protestants or Jews.
Protestants and Jews recognize the same
material as belonging to the Old Testament
although they count and order the books
differently. The important issue for Chris-
tians ought to be which books did the Lord
Jesus Christ recognize. It is clear that He
adhered to the Jewish (and hence the Prot-
estant) canon of the Old Testament.
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“You worship that which you do not
know; we worship that which we
know, for salvation is from the Jews”
[John 4:22].

The Samaritans in the Lord’s day rejected all
of the Old Testament except the Law of
Moses. By saying, “Salvation is of the
Jews,” Jesus sides with the Jews in the de-
bate against the Samaritans. Part of that de-
bate was over which books belonged in the
Old Testament.

“[Flrom the blood of Abel to the
blood of Zechariah, who perished
between the altar and the house of
God; yes, I tell you, it shall be
charged against this generation”
[Luke 11:51].

(See parallel passage Matt. 23:35.)

To appreciate this verse we will have to
know that the Hebrew canon begins with
Genesis and closes with 2 Chronicles. Abel’s
death is recorded in Gen. 4:8. Zechariah’s
death is recorded in 2 Chron. 24:21. Abel
was the first man of God to be slain.
Zechariah, in the order of the Hebrew Old
Testament, was the last man of God to be
slain. Jesus is saying, “From Genesis to
Chronicles you are guilty of killing the
prophets.” Therefore, Jesus delineates and
implicitly endorses the limits of the Jewish
Old Testament canon.

...“These are My words which I
spoke to you while I was still with
you, that all things which are written
about Me in the Law of Moses and
the Prophets and Psalms must be ful-
filled” [Luke 24:44].

There is some evidence that the modern
three-fold division of the Hebrew canon pre-
dated Christ. If we remember that Psalms
was the largest and probably the first of the
section called “The Writings,” then Jesus is
perhaps referring to the three Jewish sections
of the canon: the Law, the Prophets, and the
Writings. In the modern Hebrew Bible, the

Kethubim, “The Writings,” begins with the
Psalms.

Jesus answered them, “Has it not
been written in your Law, ‘I said, you
are gods’? If he called them gods, to
whom the word of God came (and the
Scripture cannot be broken...” ”
[John 10:34-35].

In these verses Jesus refers to “your law,”
meaning the official law of the Jews. He also
calls this law “the Scripture.” At no time did
Jesus debate with the Jews over the books in
the Old Testament. He accepted and used
the Jews’ authoritative books. So do modern
evangelicals.

B. New Testament Canon

Roman Catholics, Eastern Orthodox and
Protestants all agree that there ought to be
twenty-seven books in the New Testament
canon. Christ founded His Church upon the
New Testament apostles (Eph. 2:20). The
issue of whether a book belongs in the New
Testament is its apostolic origin. Was it ei-
ther written by an apostle or under the su-
pervision of an apostle? The evidence for
twenty of the twenty-seven books is conclu-
sive. No objective person doubts their ap-
ostolic origin. Seven of the New Testament
books were disputed (Hebrews, James, 2
Peter, 2 John and 3 John, Jude and Revela-
tion). However, there is enough evidence
that these are of apostolic origin to persuade
most to accept them. The doctrines pre-
sented by conservative Christianity would
not be altered if proof-texts from these seven
books were deleted. However, the prepon-
derance of factual evidence shows there is
good reason to accept them as genuine.
Also, one with faith in the sovereignty of
God tends to accept that the universal
agreement on twenty-seven New Testament
books is not coincidental but providential.

VI. Texts of the Bible

Textual criticism does overlap with bibliol-
ogy on at least one point. Critics object that
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the doctrine of inerrancy is worthless since
the originals no longer exist. However, this
thinking fails to consider that our existing
texts are extremely close to the originals and
that the dependability of the original state-
ments is a matter of paramount importance.

Relative to the Old Testament, we possess
copies that predate the time of Christ.
Hence, we use virtually the same Old Tes-
tament Scriptures as He did. If He found
them acceptable, then we know they have
been preserved to an acceptable degree for
us.

Relative to the New Testament, it is the best-
preserved book of the ancient world both in
terms of number of manuscripts (5,000
Greek, 25,000 total) and in closeness to time
of composition (earliest manuscript is A.D.
125). Bible scholars estimate that we know
the original wording at somewhere between
98% and 99.5% purity. The differences be-
tween ancient Greek manuscripts are no
greater than differences between the New
International Version, the New American
Standard Bible, and the King James Version.
The doctrinal positions in this study would
be the same regardless of which variants in
manuscripts are followed.

VII. Bibliology and Continuing Revelation

Should the student of the Bible be open to
the possibility that God might give new
Scriptures in modern times? Are there any
new authors obtaining direct revelation? Can
any new writings be “God-breathed?”

A. The Basis of Authority for the Church

A Christian looks to Christ Jesus for author-
ity. In the closing days of His ministry the
Lord Jesus Christ told the apostles that the
Holy Spirit would come to be their Teacher.
He would guide them into all truth. He
would cause them to remember and under-
stand teachings and events from the Lord’s
earthly ministry. He would show them
“things to come.” These instructions from
John 14-16 are a pre-authentication that the
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apostles would receive divine revelation and
provide authority for the Church. Although
such statements, as in John 14:26; 15:26, 27;
and 16:12-14, might be applied to the illu-
minating ministry of the Holy Spirit to every
believer, they are technically restricted to the
apostles. Consider these textual statements
that show the Lord was speaking to the
apostles:

“These things have I spoken to you,
while abiding with you” [John
14:25].

“...and bring to your remembrance
all that I said to you” [John 14:26].

“[Alnd you will bear witness also,
because you have been with Me from
the beginning” [John 15:27].

“I have many more things to say to
you, but you cannot bear them now”
[John 16:12].

The Upper Room Discourse, given on the
evening before the crucifixion, was spoken
to the apostles alone. They are designated by
Christ to be recipients of divine revelation
from the Holy Spirit. Eph. 2:20 teaches that
the apostles are the foundation of the
Church. 2 Pet. 3:2 teaches that the com-
mandments of our Lord and Savior were
spoken by the apostles. 1 Cor. 12:28 says
“first apostles.” Matt. 16:18 is capable of
diverse interpretations; however, as long as
one does not give Peter precedence over the
other apostles, it is possible Christ was say-
ing He would build the Church upon Peter
along with the rest of the apostles. There was
a good basis for the early church’s concern
that a book be proven to be apostolic before
it was accepted into the canon. The Apostles
are the bases for all authoritative teaching
that is universally binding on the Church.
(Compare how Paul asserted authority by
claiming apostleship.)

B. Contemporary Authority for the Church
Acts 1:21-22 and 1 Cor. 9:1 indicate that to
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be an apostle one had to be a witness of the
resurrected Lord. There is no one living to-
day who saw the Lord in His post-
resurrection ministry. Likewise, it is absurd
to think we are in the founding period of the
Church (cf. Eph. 2:20). Christ pre-
authenticated the apostles to obtain divine
revelation by the Holy Spirit. He did not
give the same authority to any others. There-
fore, since there are no apostles today, no
one can claim to have revelations that are
binding upon the universal Church. It is not
possible for anyone to add more Scripture to
the Bible.

C. Other Considerations

There are several verses that teach that the
faith (i.e., the body of doctrine for the
Church) would be given once and would be
unchangeable. Although the statement at the
close of Revelation technically refers only to
the book of Revelation, it is probably more
than coincidence it occurs at the close of the
Bible.

Beloved, while I was making every
effort to write you about our common
salvation, I felt the necessity to write
to you appealing that you contend
earnestly for the faith which was
once for all delivered to the saints
[Jude 3].

But even though we, or an angel from
heaven, should preach to you a gos-
pel contrary to that which we have
preached to you, let him be accursed
[Gal. 1:8].

I testify to everyone who hears the
words of the prophecy of this book: if
anyone adds to them, God shall add
to him the plagues which are written
in this book; and if anyone takes
away from the words of the book of
this prophecy, God shall take away
his part from the tree of life and from
the holy city, which are written in this
book [Rev. 22:18-19].

11

VIII. Bibliology and Church History

The doctrine of the infallibility of the Bible
was the basis for every major denomination.
Those who have denied the inspiration of
Scripture are usually espousing doctrine that
would be considered heresy by the founders
of their own group. The liberal assertion that
the inerrancy position is a modern develop-
ment is either based on ignorance or is a
deliberate misinterpretation.

For it seems to me that most disas-
trous consequences must follow upon
our believing that anything false is
found in the sacred books; that is to
say, that the men by whom the
Scripture has been given to us, and
committed to writing, did put down
in these books anything false...
[Augustine, Catholic pre-Reforma-
tion].!

Luther quoted from Augustine’s letter
to Jerome in which he wrote, “This I
have learned to do: to hold only those
books which are called the Holy
Scriptures in such honor that I finally
believe that not one of the holy writ-
ers ever erred.” Luther endorsed this
view of Augustine and himself stated,
“The Scriptures cannot err. It is cer-
tain that Scripture cannot disagree
with itself. It is impossible that
Scripture should contradict itself,
only that it so appears to the sense-
less and obstinate hypocrites” [Mar-
tin Luther (founder of the Luther-
ams)].2

Therefore, we either believe roundly
and wholly and utterly, or we believe
nothing: the Holy Ghost doth not let
Himself be severed or parted, that He
should let one part be taught or be-
lieved truly and the other part

! Harold Lindsell, God’s Incomparable Word
(Wheaton, IL: Victor Books, 1977) 55.
? Ibid., 58.
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falsely...For it is the fashion of all
heretics that they begin first with a
single article, but they must then all
be denied altogether, like a ring
which is of no further value when it
has a break or cut...[Martin Luther].?

John Calvin, leader of the Presbyterian and
Reformed traditions, offered these descrip-
tions of Scripture:*

= The sure and infallible record

= The unerring standard

= The pure Word of God

= The infallible rule of His Holy truth
= The unerring certainty

= The certain and unerring rule

= Unerring light

= Infallible Word of God

* Has nothing belonging to man mixed with
it

= Inviolable

= Infallible oracles

Thomas Cranmer, who was among the foun-
ders of the Anglican Church, which in
America is the Episcopalian Church, offered
these observations:

“Whatever is found in Holy Scrip-
ture,” affirms Archbishop Cranmer,
“must be taken for a most sure
ground and infallible truth; and what-
soever cannot be grounded upon the

3 John Gerstner, “The Church’s Doctrine of Bib-
lical Inspiration”, The Foundation of Biblical
Authority, ed. James Montgomery Boice, (Grand
Rapids: Zondervan Publishing Co. 1978) 35.

* John Gerstner, “The View of the Bible Held by
the Church: Calvin and the Westminster Di-
vines,” Summit Papers International Council of
Biblical Inerrancy, ed. Norman Geisler, (Oak-
land, California: ICBI, 1978), paper 14, 8.
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same, touching our faith, is man’s
device, changeable and uncertain.”

Let us stay quiet, and certify our con-
sciences with the most infallible cer-
tainty, truth, and perpetual assurance
of them [the Scriptures].6

And from John Wesley, the founder of
Methodism;

Nay, if there be any mistakes in the
Bible there may as well be a thou-
sand. If there be one falsehood in that
book it did not come from the God of
truth. [John Wesley (founder of
Methodism)].

And, finally, Charles Haddon Spurgeon,
the prominent Baptist;

Then, since God wrote it, mark its
truthfulness. If I had written it, there
would be worms of critics who would
at once swarm on it, and would cover
it with their evil spawn; had I written
it, there would be men who would
pull it to pieces at once, and perhaps
quite right too. But this is the Word
of God. Come, search, ye critics, and
find an error. This is a vein of pure
gold, unalloyed by quartz or any
earthly substance. This is a star with-
out a speck; a sun without a blot; a
light without darkness; a moon with-
out paleness; a glory without a dim-
ness. O Bible! it cannot be said of
any other book, that it is perfect and
pure; but of thee we can declare all
wisdom is gathered up in thee, with-
out a particle of folly. This is the
judge that ends the strife where wit
and reason fail. This is the book un-
tainted by any error, but is pure, un-
alloyed, perfect truth. Why? Because

5 Philip E. Hughes, The Theology of the English
Reformers (Grand Rapids: Eerdmaans Publishing
Co., 1965) 20.

®1bid., 22.
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God wrote it. Ah! charge God with
error if you please; tell Him that His
book is not what it ought to be.
Blessed Bible, thou art all truth.”

7 Lindsell, 77.
13
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THEOLOGY PROPER:
THE DOCTRINE OF
GOD

1. Definitions of Views about God

A. Atheism

Atheism denies that there is a God. Atheism
is compatible with humanism and with strict
materialism. Humanism believes that man is
autonomous and the glory of man is the high-
est good. Strict materialism makes the physi-
cal universe to be the only reality.

B. Agnosticism

Agnosticism denies that man can ever know
about God’s existence. Agnosticism is also
compatible with both humanism and materi-
alism. A humanist might concede that it is
possible God exists. Yet, since we cannot
know about God, He is irrelevant to life.
Likewise, a materialist might live without any
consideration of God although he may theo-
retically concede God could possibly exist.

C. Theism

Theism refers to a belief in any God.
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1. Deists assert that God does exist; how-
ever, God is neither interested in being in-
volved with the world nor does God
communicate with man.

2. Polytheism describes the belief in many
gods.

3. Pantheists believe that the universe itself
is God. This school of thought is close to
atheistic materialism. Both pantheists and
true materialists believe the physical uni-
verse is the only reality. However, the for-
mer views the physical universe as “god.”

4. Monotheists believe there is only one
God. Jews, Moslems, Christians, and various
cults are monotheists.

II. The Existence of God

Full material concerning the existence of
God is within the domain of Christian Evi-
dences rather than in Theology Proper. The
greatest proof for God’s existence is the su-
pernatural character of Scripture and the
Person of the Lord Jesus Christ. The goal of
Theology Proper is to develop what the
Scriptures teach about God, not to argue for
His existence. The Scriptures everywhere
assume God’s existence and label those who
deny Him as “fools” (see Psa. 14:1; 53:1).
The student who wishes to consider the topic
of God’s existence should study Christian
Evidences. However, theologians usually do
include basic philosophical arguments for
God’s existence under Theology Proper. We
will include them to be thorough; however,
the best argument for God’s existence re-
mains “Christological,” the life of Christ.

A. The Cosmological Argument

The cosmological argument contends every
effect must have a sufficient cause. The uni-
verse is an effect. Therefore, its uncaused
first cause must be God.

B. The Teleological Argument

The teleological argument contends that
design implies a sufficient designer. The
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universe gives abundant evidence of design.
There must be a designer who is God.

C. The Moral Argument

The moral argument contends that an in-
born sense of moral law points to a law-
giver. People do have a sense of moral
standards. This is especially active in the
moral outrage that occurs when they have
been a victim of wrong. Since there is a
sense of law, there must be a lawgiver who
is God.

D. The Ontological Argument

The ontological argument contends that a
sense of need implies a supply for that need.
The child who is hungry innately knows that
food exists. Since most people are theists,
there must be a God.

III. The Definition of God

Nowhere is God totally defined in the
Scriptures. He is described as “spirit” in
John 4:24, as “light” in 1 John 1:5, as “love”
in 1 John 4:16, and as a “‘consuming fire” in
Heb. 12:29. By the commonly given defini-
tion of personhood, God is a person, pos-
sessing intellect, emotion, and a will. God is
said to be “the living God” (see 1 Sam.
17:26; Matt. 16:16; 1 Thess. 1:9). Theologi-
ans struggle in trying to give any kind of a
concise definition for God. The following
suggested definitions appear to be worthy
attempts to define the Supreme Being.

“God 1is the infinite and perfect Spirit in
whom all things have their source, support,
and end.”’!

“God is the one infinite, eternal Being,
Creator, Preserver, and Ruler of the universe
who is Spirit, Love, and Light, and in whom

' Augustus H. Strong, Systematic Theology, 3
vols. in 1, reprint edition (Old Tappan, N.J:
Fleming H. Revell Co., 1976) 52.
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all things have their source and end.”* As
long as we understand God is not the direct
cause but only the permissive cause of fallen
beings and their evil, the following might
also be acceptable: God is the invisible and
personal Spirit who is the self-existent cause
of all else and who is infinite and good.

IV. The Unity and Trinity of the Godhead

The Scriptural teaching about God is that
there is one God who exists in three equal
persons: Father, Son, and Holy Spirit. It is
not true that there are three gods, nor that
there is one god who manifests himself at
various times in three different forms. It is
not that God consists of three parts, for God
cannot be divided. Some aspects of the
Godhead are capable of being understood;
others are inscrutable. An unknown author
has concluded: “The received doctrine of the
Christian church may be fairly stated to be
that we are taught by the Scriptures to be-
lieve that there is but one God and yet three
equal subjects in the Godhead, who are de-
scribed as Persons, but that we are unable to
determine in what sense these three are sepa-
rate and in what sense they are one.”

A. The Unity of God

The Scriptures teach monotheism. There are
three persons who are united into one God
(Deut. 4:35; 6:4; 1 Kings 8:60; 2 Kings
19:15; Isa. 43:10; 44:6, 8; Zech. 14:9; 1 Cor.
8:6; Gal. 3:20; 1 Tim. 2:5; James 2:19).

Hear O Israel! The LORD is our God,
the LORD is one! [Deut. 6:4].

[Y]et for us there is but one God [1
Cor. 8:6].

...whereas God is only one [Gal.
3:20].

2 John Miles, “Doctrine,” Unpublished class
notes, (Grand Rapids School of The Bible and
Music, 1974) 16.
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For there is one God...[1 Tim. 2:5].

You believe that God is one. You do
well...[James 2:19].

B. The Triune Nature of God

Although the Trinity cannot be completely
understood, it should be accepted as being a
clearly taught and repeated Bible doctrine.

1. The Trinity in the Old Testament

The doctrine of the Trinity is most fully de-
veloped in the New Testament; however, it
is interesting that Trinitarian doctrine is also
present in the Old Testament in an indirect
way (see also Isa. 9:6, Psa. 110:1, Jer. 23:5-
6).

a. The Hebrew word for God is plural
(Elohim). The fact that the Hebrew word for
God is plural would not by itself prove the
Trinity. It could be what grammarians call
“the plural of majesty.” The Hebrew words
for face, water, and heaven are also plural.
However, the plural grammatical form of
God does make room for a Trinitarian con-
cept. Also, when supported by other clearer
evidences for the Trinity, one satisfactory
explanation for the plural form is that it was
intended to be a veiled hint to the triune na-
ture of God.

b. In a number of texts of the Old Testa-
ment, pronouns that are best taken to refer to
God are plural. Again, by themselves, they
would not establish the Trinity for other ex-
planations are possible. Yet, in the light of
other clearer texts these do support the doc-
trine of the Trinity as secondary evidences.

...Let Us make man in Our im-
age...[Gen. 1:26].

Then the LORD God said, “Behold,
the man has become like one of
Us...” [Gen. 3:22].

And the LORD said...“Come, let Us
go down and there confuse their lan-
guage...[Gen. 11:6, 7].
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Then I heard the voice of the Lord,
saying, “Whom shall I send, and who
will go for Us?”...[Isa. 6:8].

John 12:41-42 indicates Christ was the one
on the throne speaking in Isaiah 6. Acts
28:25ff. says the Holy Spirit said these
things. In the Isaiah context one would as-
sume God the Father was speaking. A
combination of these texts supports the
Trinity.

c. God seems to be distinguished from God
although there is only one God.

...And the LORD said to him...“But I
will have compassion on the house of
Judah and deliver them by the LORD
their God...” [Hosea 1:6-7].

d. Even the Old Testament indicates that
God has a Son (See also Isa. 9:6).

I will surely tell of the decree of the
LoRD: He said to Me, “Thou art My
Son, today I have begotten Thee.”
[Psa. 2:7].

Do homage to the Son, lest He be-
come angry, and you perish in the
way...[Psa. 2:12a].

...Who has established all the ends of
the earth? What is His name or His
son’s name?...[Prov. 30:4].

e. The Angel of the LORD appears to be
separate from God and yet is God.

(1) The Angel of the LORD is separate from
God.

Then the angel of the LORD answered
and said, “O LORD of hosts...[Zech.
1:12].

(2) The Angel of the LORD is recognized as
God

e By Hagar - “Thou art a God who sees”
[Gen. 16:13].
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e By Moses as the author of Genesis -

“..the LORD who spoke to her”
[Gen.16:13].
e By the author of Judges - “And the

LORD looked at him and said...” [Judg.
6:14] and “But the LORD said to him...”
[Judg. 6:16].

e By Gideon - “O LORD, how shall I de-
liver Israel?” [Judg. 6:15].

¢ By Samson’s parents - “...we have seen
God” [Judg. 13:22].

(3) The Angel of the LORD claims to be God
(see Gen. 22:11-12).

I am the God of Bethel...[Gen.
31:13].

...I am the God of your Father...
[Ex. 3:6].

Now the angel of the LORD came up
from Gilgal to Bochim. And he said,
“I brought you up out of Egypt and
led you into the land which I have
sworn to your fathers; and I said, ‘I
will never break My covenant with
you’ ” [Judg. 2:1].

(4) Conclusions

The Angel of the LORD is God, yet, He is
separate from God. There can be two possi-
ble conclusions: either there are two gods
(which Scripture will not allow), or the Old
Testament hints that there is more than one
person in the Godhead.

f. The Messiah is sent by God, however,
He is God (Psa. 110:1; Jer. 23:5-6; Isa. 7:14;
9:6).

(1) Messiah is separate from God: He is
God’s servant.

Behold, My Servant, whom I uphold;
My chosen one in whom My soul de-
lights. I have put My Spirit upon
Him; He will bring forth justice to the
nations [Isa. 42:1].
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(2) Messiah is God.

For a child will be born to us, a son
will be given to us; and the govern-
ment will rest on His shoulders; and
His name will be called Wonderful
Counselor, Mighty God, Eternal
Father, Prince of Peace [Isa. 9:6].

g. There are a number of plurals used in
reference to God (e.g., verbs in Gen. 20:13
and 35:7 and nouns in Eccl. 12:1 and Isa.
54:5). These would not by themselves prove
the Trinity. They could be dismissed as
grammatical oddities by anyone wishing to
object to the Trinitarian doctrine. Since the
Trinity can be established by other texts, it is
possible by hindsight to view these plurals as
intentional hints to the Trinity.’

Remember also your Creator [Hebrew:
Creators] in the days of your youth
[Eccl. 12:1].

For your husband is your Maker [He-
brew: Makers][Isa. 54:5].

2. The Trinity in the New Testament

a. Each person of the Trinity is called God
or claims deity.

(1) The Father (Rom 1:7; Gal. 1:3; Eph. 1:2;
Phil. 1:2, etc.)

(2) The Son (John 1:1, 18; 5:18; 8:58; 10:30;
14:9; 20:28; Acts 20:28; Rom. 9:5; Phil. 2:6;
Col. 1:15-16; 2:9; Titus 2:13; Heb. 1:8; 2
Pet. 1:1; 1 John 5:20. (For a more complete
study of the deity of Christ see “Christol-
ogy,” Chapter 8.)

In the beginning was the Word, and
the Word was with God, and the
Word was God [John 1:1].

Thomas answered and said to Him,
“My Lord and my God!” [John
20:28].

® (F. H. W. Gesenius, Gesenuis Hebrew Gram-
mar, ed. and trans. F. Kautzch, rev. A. F. Cowley,
2M ed. (Oxford: Clarendon Press, 1910) 273, 399.
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For in Him all the fullness of Deity
dwells in bodily form [Col. 2:9].

Looking for the blessed hope and the
appearing of the glory of our great
God and Savior, Christ Jesus [Titus
2:13].

But of the Son He says, “Thy throne,
O God, is forever and ever, and the
righteous scepter is the scepter of His
kingdom” [Heb. 1:8].

(3) The Holy Spirit

But Peter said, “Ananias, why has
Satan filled your heart to lie to the
Holy Spirit, and to keep back some
of the price of the land? While it re-
mained unsold, did it not remain your
own? And after it was sold, was it not
under your control? Why is it that
you have conceived this deed in your
heart? You have not lied to men, but
to God” [Acts 5:3-4].

Now the Lord is the Spirit; and
where the Spirit of the Lord is, there
is liberty” [2 Cor. 3:17].

b. Two persons are associated in the God-
head

...“This is My beloved Son...” [Matt.
17:5].

I and my Father are one [John 10:30].

“...He who has seen me has seen the
father...” [John 14:9].

c. Three persons may be associated together
as God. There are a number of passages that
make reference to all three persons of the
Trinity (see Matt. 3:16-17; 28:19; John
14:16-17; 15:26; 16:7-15; Rom. 8:14-17;
Gal. 4:4-6; Eph. 1:3-14; 4:4-6; 1 Cor. 12:4-6;
2 Cor. 1:21-22; 13:14; Heb. 9:14; 1 Pet. 1:2).

And after being baptized, Jesus went
up immediately from the water; and
behold, the heavens were opened,
and he saw the Spirit of God de-
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scending as a dove, and coming upon
Him, and behold, a voice [the Father]
out of the heavens, saying, “This is
My beloved Son, in whom I am well-
pleased” [Matt. 3:16-17].

...baptizing them in the name [note
the singular] of the Father and the
Son and the Holy Spirit [Matt.
28:19].

And I [God the Son] will ask the Fa-
ther, and He will give you another
Helper...that is the Spirit of Truth
[John 14:16-17].

But when the fullness of the time
came, God sent forth His Son, born
of a woman, born under the
Law...And because you are sons,
God has sent forth the Spirit of His
Son into our hearts, crying, “Abbal
Father!” [Gal. 4:4, 6].

The grace of the Lord Jesus Christ,
and the love of God, and the fellow-
ship of the Holy Spirit, be with you
all [2 Cor. 13:14].

...according to the foreknowledge of
God the Father, by the sanctifying
work of the Spirit, that you may obey
Jesus Christ and be sprinkled with
His blood; may grace and peace be
yours in fullest measure [1 Pet. 1:2].

V. Names for God.

Often the Bible describes a person by a
name. A name is not always a certain indica-
tion of a personality. Yet, the principle is
most valid with God. We can learn about
Him by studying His Names.

A. Elohim

Elohim occurs approximately 2,570 times in
the Old Testament. The corresponding Greek
word is Theos. Technically, this is not a
name. It rather gives a classification just as
we might call a man “pastor” when his actual
name is Richard. Elohim is plural in form (cf.
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seraphim, cherubim). This by itself does not
prove the Trinity, but it may be a clue of
God’s triune nature. Elohim may emphasize
God in His role as Creator (Gen. 1:1; Isa.
45:18; Jonah 1:9), as God of all the earth
rather than of Israel alone (Gen. 24:7; Isa.
37:16; 54:5; Jer. 32:27), and as Judge of all
the earth (Psa. 50:6; 58:11; 75:7). Elohim
may also emphasize God as personal Savior
(Gen. 17:8; Ex. 3:6; Jer. 23:23).4

Elohim seems to picture God as Creator,
Sovereign, and Savior of all the earth.

1. El Shaddai or Shaddai (Gen. 17:1; Ex.
6:3) occurs forty-eight times in the Old Tes-
tament (thirty-one times in Job). The Greek
equivalent is Pantokrator (Rev. 1:8; 19:6).
The term means “Almighty.” The Hebrew
derivation is hard to trace. Shaddad is He-
brew for destroyer. Shad means breast.
Shadu is Akkadian for mountain. Any of
these suggestions is plausible. The basic
meaning of Almighty could be derived from
His power to destroy the wicked, His com-
plete sufficiency as a nourisher, or being
strong as a mountain.’ It is best to follow the
LXX (Septuagint) and give El Shaddai a
basic meaning of “Almighty” regardless of
its exact derivation. As El Shaddai, God is
omnipotent and sufficient to take care of
man.

Now when Abram was ninety-nine
years old, the LORD appeared to
Abram and said to him, I am God
Almighty; walk before Me, and be
blameless [Gen. 17:1].

And I appeared to Abraham, Isaac,
and Jacob, as God Almighty, but by
My name, LORD, I did not make My-
self known to them [Ex. 6:3].

* (See, Harris, Archer, Waltke, ed. Theological
Wordbook of the Old Testament, 2 vols. Chicago:
Moody Press, 1980), 1:44-45.

5 Ibid., 2:907.
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2. El Elyon (Gen. 14:18) means Most High
God. In the Scriptures it is nearly always
used by gentiles or in reference to gentiles.
Therefore, this title emphasizes God in His
rule over all the earth. Melchizedek calls El
Elyon “the possessor of heaven and earth”
(Gen. 14:19). Daniel teaches that “the Most
High is ruler over the realm of mankind and
bestows it on whom He wishes” (Dan. 4:17).
The evil King of Babylon and the wicked
spirit behind him wanted to be as the Most
High (Isa. 14:14). As El Elyon, God is the
owner of all people and all things.

And Melchizedek king of Salem
brought out bread and wine; now he
was a priest of God Most High. And
he blessed him and said, “Blessed be
Abram of God Most High, possessor
of heaven and earth; and blessed be
God Most High, Who has delivered
your enemies into your hand.” And
he gave him a tenth of all [Gen.
14:18-20].

3. EIl Olam (Gen. 21:33) in English, “Eter-
nal God, Everlasting God.” He is the Being
who always existed in the past and will al-
ways exist in the future.

...he called on the name of the LORD,
the Everlasting God [Gen. 21:33].

4. El Gibbor (Isa. 9:6) occurs in reference
to the Messiah. He is Mighty God. This
phrase is used of brave fighting men in the
vast majority of references. Messiah is cou-
rageous and valiant in battle.

B. Yahweh

Yahweh is the most common title for deity. It
is used 5,321 times in the Old Testament and
is translated by LORD (note all capitals) ex-
cept seven times in the King James Version
where it is translated Jehovah.® The Greek
word is kurios. While Elohim (God) de-
scribes Him, God’s real name is YHWH.

®Ibid., 1:210-11.
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1. Out of reverence, the ancient Jews would
not pronounce God’s name. Consequently,
the vowel sounds have been lost. By tradition
the vowels of Adonai have been inserted
between the consonants YHWH to form Ya-
HoWai. Germans pronounce J as Y as in
Johann Sebastian Bach. They also pronounce
W’s as V. Thus, a German would tend to
spell the above hybrid with a J and give the
W a V sound (JaHoVeh). English speaking
peoples should have pronounced the J as Y
(e.g., hallelujah), but we added a corrupt J
sound to the already corrupted V sound of
German. Thus, the combination of YHWH
with the vowels of Adonai passed through
German with the W sound as V and Y written
as J, and through English with the J pro-
nounced as J. The resulting “mutant” from
Hebrew, German and English is “Jehovah.”
Hebrew does not even have a J in it! In real-
ity we do not know for certain how to pro-
nounce God’s name. Yahweh is a good guess
as the Yah sound is prominent in names and
words (e.g., Isaiah, Jeremiah, Jehosaphat,
Johnathan, Hallelujah, etc.).

2. Conservative theologians do not agree on
the derivation of God’s name. Maybe there is
none. Some argue for a derivation from an
archaic form of the Hebrew word fo be
(HWH) which in the Qal imperfect or Hiphil
imperfect would become YHWH. There is
some plausibility to this. When Moses spoke
God’s name, He replies, “I AM WHO I AM”
(Ex. 3:14-15). Also, Christ claims deity by
asserting, “I AM” (see John 8:58; also, Rev.
1:8). It is possible that God’s name (YHWH)
speaks of His self-existence or His being the
source for the existence of everything else.

3. By observing its usage, some contend
YHWH refers to the God of covenants. He is
a God who enters into special relationships
with specific people instead of being just the
God of the universe as a whole. If the above
derivation is correct, the name YHWH also
speaks of a self-existent being. No one
caused His existence. He is not dependent
upon anybody or anything for sustenance.
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4. There are several secondary names de-
rived from YHWH.

a. Yahweh-Sabaoth (1 Sam. 17:45; Psa.
24:10; James 5:4). Yahweh-Sabaoth in Eng-
lish means “LORD of Hosts” or “LORD of
Armies.” The Greek is Kurios Sabaoth. It is
interesting that God is never called “LORD of
Hosts” in the Law of Moses, yet, this title is
extremely popular with the prophets. It is
used approximately 285 times including 62
times in Isaiah, 77 in Jeremiah, 53 in
Zechariah, and 24 in Malachi.” The title
“LORD of Hosts” teaches that God is a war-
rior and captain of both angelic and human
forces. In His war with the evil one, He will
not suffer loss.

Then David said to the Philistine,
“You come to me with a sword, a
spear, and a javelin, but I come to
you in the name of the LORD of
hosts, the God of the armies of Israel,
whom you have taunted” [1 Sam.
17:45].

Who is the King of glory? The LORD
of hosts, He is the King of glory
[Psa. 24:10].

b. Yahweh-Yireh (Gen. 22:13-14) in English
is Jehovah-Jireh. It means, “the LORD will
provide.” He is the caretaker for and sus-
tainer of His people.

And Abraham called the name of that
place The LoORD Will Pro-
vide...[Gen. 22:14a].

c. Yahweh-Rapha (Ex. 15:26) in English
means “Jehovah-Rapha” meaning “the LORD
that heals.” He is the source for both spiritual
and physical healing.

For I, the LORD, am your healer
[Ex. 15:26].

d. Yahweh-Nissi (Ex. 17:15) in English is
Jehovah-Nissi and means “the LORD is my
banner.” This name has a similar idea to

7 1bid., 2:750.
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“LORD of Hosts.” The LORD protects, de-
fends, and fights for His people.

And Moses built an altar, and named
it The LORD is My Banner [Ex.
17:15].

e. Yahweh-Shalom (Judg. 6:24) in English
is Jehovah-Shalom and means “the LORD is
our peace.” The LORD sends peace into our
lives. In salvation He gives peace with Him-
self (Rom. 5:1). In growth He gives His
peace in our hearts (Phil. 4:7).

Then Gideon built an altar there to
the LORD and named it The LORD is
Peace [Judg. 6:24].

f. Yahweh-Rohi (Psa. 23:1) is Jehovah-
Rohi in English and means “The LORD is
my shepherd.” The LORD is our guide, our
protector, and our provider.

The LORD is my shepherd...[Psa.
23:1].

g. Yawheh-Tsidkenu (Jer. 23:6) is Jehovah-
Tsidkenu in English and means “the LORD
Our Righteousness.” God the Son is our
righteousness when we trust in Him (2 Cor.
5:21).

...and this is His name by which He
will be called, “The LORD our
righteousness” [Jer. 23:6].

C. Adonai

In the Old Testament the word LORD trans-
lates (YHWH). The word Lord (lower case
ord) translates Adonai. Adonai is techni-
cally not a name. It is a form of address and
means “Master.” The word can be used of
either human masters or the divine Master.
It is used approximately three hundred times
of God and teaches us that God is our ab-
solute authority in life.

VI. The Attributes of God

The attributes of God are those qualities
which are the essential, permanent, and dis-
tinguishing features of His person. One sat-
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isfying way to classify God’s attributes is to
divide His non-moral attributes from His
moral attributes. Another possible strategy
would be to list all attributes under either
“infinity” or “goodness.” A third would be
to classify attributes under incommunicable
(attributes humans can never share) or
communicable (attributes that saved humans
can share in glory).

A. God’s Non-moral Attributes
1. God is Spirit.

Although God may assume bodily form ei-
ther temporarily as in the Angel of the Lord
or permanently as in Christ, God is not a
physical being. God neither needs a body nor
can His fullest essence be contained in a
body alone. God’s spiritual character also
relates to His invisibility.

God is spirit...[John 4:24].

And He is the image of the invisible
God [Col. 1:15].

Now unto the King, eternal, immor-
tal, invisible, the only God, be honor
and glory forever and ever...[1 Tim.
1:17].

...and whom no man has seen or can
see...[l1 Tim. 6:16].

2. God is Eternal.

God is infinite in relation to time. He is with-
out beginning and without ending. Eternality
means not only that God dwells in unending
duration from eternity past to eternity future,
it also means He dwells in another dimension
outside of time. To God all history appears
past. The Lamb was slain before the founda-
tion of the world (Rev. 13:8 NIV). The justi-
fied are as good as already glorified (see past
tenses in Rom. 8:30). All history is also pres-
ent (Ex. 3:14; John 8:58). We view the pa-
rade of time from the street corner. God
above sees the whole parade past, present
and future at once. Eternality seems to be an
“infinite” attribute that is at least partially
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communicable to believers. (See Gen. 21:33;
Ex. 3:14; Deut. 32:40; Job 36:26; Psa. 90:2;
93:2; 102:27; Isa. 9:6; 40:28; 41:4; 57:15;
Micah 5:2; John 1:1; 8:58; Rom. 16:26; 1
Tim. 1:17; 6:16; Heb. 1:10-12; 2 Pet. 3:8;
Rev. 1:4, 8; 10:6; 15:7).

...even from everlasting to ever-
lasting, Thou art God [Psa. 90:2].

Do you not know? Have you not
heard? The Everlasting God, the
LORD, the creator of the ends of the
earth does not become weary or
tired...[Isa. 40:28].

For thus says the high and exalted
One who lives forever...[Isa.
57:15].

Now to the King eternal...[1 Tim.
1:17].

...But Thou art the same, and Thy
years will not come to an end [Heb.
1:12].

“I am the Alpha and the Omega,”
says the Lord God, “Who is and
who was and who is to come, the
Almighty” [Rev. 1:8].

3. God is Omnipresent.

God is not only infinite relative to time, He
is also infinite relative to space. God is above
being subject to time, and He is above being
subject to space. He is ever present both in
time and in space, and He is greater than
either time or space. Nevertheless, the Bible
teaches there is a special presence of God in
certain places: heaven (Matt. 6:9; Col. 3:1;
Heb. 1:3; 12:2), the tabernacle (Ex. 25:8;
40:34-35), the temple (Matt. 23:21), between
the cherubim (Psa. 80:1), in Jerusalem (Matt.
5:35), inside believers (John 14:16-17, 23;
Rom. 8:9-10; 1 Cor. 6:19-20), and with the
humble (James 4:6-8; Isa. 57:15). The Bible
also teaches there is a special removal of
God’s presence from the wicked and proud
(Isa. 59:1-2; Hab. 1:13; 2 Thess. 1:8-9; 1 Pet.
3:12). Thus, difficult as it may be to grasp,
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we must distinguish between a general pres-
ence of God in all places and a special pres-
ence of God in certain localities. Here are
proof-texts for omnipresence: 1 Kings 8:27;
2 Chron. 2:6; 6:18; Psa. 139:7ff.; Prov. 15:3;
Isa. 66:1; Jer. 23:24; Matt. 18:20; 28:20;
Acts 17:27; Heb. 4:13; 13:5.

But will God indeed dwell on the
earth? Behold, heaven and the high-
est heaven cannot contain Thee,
how much less this house which I
have built! [1 Kings 8:27].

Where can I go from Thy Spirit? Or
where can I flee from Thy pres-
ence? If I ascend to heaven, Thou art
there. If I make my bed in Sheol, be-
hold, Thou art there [Psa. 139:7-8].

The eyes of the LORD are in every
place, watching the evil and the good
[Prov. 15:3].

“Can a man hide himself in hiding
places, so I do not see him?” declares
the LORD. “Do I not fill the heavens
and the earth?” declares the LORD
[Jer. 23:24].

4. God is Immutable.

Although God can and does vary His works,
He never changes in His attributes. He is
infinite in perfection. He cannot change for
the better because He is already perfect. He
cannot change for the worse, because He
would no longer be perfect. This attribute
relates to the dependability of God’s prom-
ises and predictability in His standards (Mal.
3:6; James 1:17; Heb. 1:12, 13:8).

For I, the LORD, do not change;
therefore you, O sons of Jacob, are
not consumed [Mal. 3:6].

...but Thou art the same...[Heb.
1:12].

Jesus Christ is the same yesterday
and today, yes and forever [Heb.
13:8].
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Every good thing bestowed and every
perfect gift is from above, coming
down from the Father of lights, with
whom there is no variation, or
shifting shadow [James 1:17].

5. God is Omniscient.

God is infinite in knowledge. He knows
about inanimate creation (Psa. 147:4), ani-
mals (Matt. 10:29), Sheol (Job 26:6; Psa.
139:8; Prov. 15:11), the days in a man’s life
(Job 14:5; Psa. 139:16), and hairs on a head
(Matt. 10:30). God knows about the future
(Isa. 41:22; 42:9; 44:7; 46:10; Acts 2:23) and
about our needs before we discover them
(Matt. 6:8, 32). Not only does God know all
things actually in the future, He knows all
things potentially in the future (1 Sam.
23:11-12; 2 Sam. 12:8; 2 Kings 13:19; Psa.
81:14-15; Jer. 1:5; 38:17-20; Ezek. 3:5-7;
Matt. 11:21-24). God knows the most secret
thoughts (1 Sam. 16:7; 1 Kings 8:39; 2
Chron. 16:9; Job 34:22; Psa. 44:21; 139:1, 4,
23-24; Prov. 16:2; Jer. 11:20; 17:9-10;
20:12; Ezek. 11:5; Luke 16:15; Rom. 8:27; 1
Cor. 3:20). God’s omniscience is supported
by many texts (Psa. 147:5; Isa. 40:13-14, 28;
John 2:24; 16:30; 21:17; Rom. 11:33-34; 1
John 3:20).

Great is our Lord, and abundant in
strength; His understanding is infi-
nite [Psa. 147:5].

...His understanding is inscrutable
[Isa. 40:28].

...Lord, You know all things...John
21:17].

Oh, the depth of the riches both of
the wisdom and knowledge of God!
How unsearchable are His judg-
ments and unfathomable His ways!
[Rom. 11:33].

...for God is greater than our heart,
and knows all things [1 John 3:20].

6. God is Self-Existent.
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Some call this “aseity.” God is self-
sufficient. He never has depended upon an-
other for existence. He is the uncaused first
cause, infinite in self-sufficiency.

For just as the Father has life in
Himself...[John 5:26].

... AM WHO I AM...[Ex. 3:14 (see
also John 8:58)].

For from Him and through Him and
to Him are all things...[Rom. 11:36].

...the first-born of all creation. For
[because] by Him all things were cre-
ated...[Col. 1:15-16].

7. God is Omnipotent.

God is infinite in power. This assumes He
will not do anything contrary to His own
nature. He cannot deny Himself (2 Tim.
2:13), lie (Num. 23:19; 1 Sam. 15:29; Titus
1:2; Heb. 6:18), be tempted with evil (James
1:13), change (James 1:17), or tolerate sin
(Hab. 1:13). This raises some interesting
questions. Can God fit inside a shoebox? Can
God make a rock so big that He cannot lift
it? Some additional proof-texts for God’s
omnipotence can be found under a study of
His names (see Gen. 17:1; 18:14; Ex. 6:3;
Job 42:2; Psa. 62:11; Isa. 9:6; 26:4; Jer.
32:17, 27; Matt. 19:26; 28:18; Luke 1:37,
18:27; Eph. 3:20; Rev. 1:8; 4:8, 11; 16:14;
17:14; 19:6, 15-16).

Is anything too difficult for the
LORD?...[Gen. 18:14].

Ah Lord God! Behold, Thou hast
made the heavens and the earth by
Thy great power and by thine out-
stretched arm! Nothing is too diffi-
cult for Thee [Jer. 32:17].

Behold, I am the LORD, the God of
all flesh; is anything too difficult
for Me? [Jer. 32:27].

...“With men this is impossible, but
with God all things are possible”
[Matt. 19:26].
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For nothing will be impossible with
God [Luke 1:37].

Now to Him who is able to do ex-
ceeding abundantly beyond all that
we ask or think, according to the
power that works within us...[Eph.
3:20].

They do not cease to say, “Holy,
holy, holy is the LORD God, the Al-
mighty, who was and who is and
who is to come.” [Rev. 4:8].

“Hallelujah! For the Lord our God,
the Almighty, reigns” [Rev. 19:6].

...God the Almighty. And on His
robe and on His thigh He has a name
written, “KING OF KINGS, AND
LORD OF LORDS” [Rev. 19:15, 16].

8. God is United

(See “The Unity and Trinity of the God-
head,” section IV, p.17.)

B. God’s Moral Attributes
1. God is Holy.

Holiness means God is separate and distinct
from all His creatures, exalted above them,
transcendent. Holiness also means that God
is totally separate from all sin and impurity.
Some theologians distinguish “majestic holi-
ness” from “ethical holiness.” Majestic holi-
ness means God is separate, transcendent
above His creatures. Ethical holiness means
He is separate from any sin. Holy is used
approximately 699 times in the Old Testa-
ment with 111 of these references referring
to an attribute of God. The New Testament
contains 230 references to holiness. (Ap-
proximately 94 of these attribute holiness to
the Holy Spirit, 6 to God the Father, and 3 to
God the Son.) The last 4 references in this
list concerning God’s holiness do not contain
the word holy but assert that God the Son is
“without sin” (Ex. 15:11; Lev. 11:44; 19:2;
20:26; 21:8; Josh. 24:19; 1 Sam. 2:2; 6:20;
Job 6:10; Psa. 22:3; 30:4; 47:8; 60:6; 89:35;
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92:15; 97:12; 99:3, 5, 9; 145:17; Isa. 5:16;
6:3; 43:14; 47:4; 49:7; 57:15; Ezek. 39:7,
Hos. 11:9; Hab. 1:12-13; Luke 1:49; John
17:11; Heb. 12:10; 1 Pet. 1:15-16; Rev. 4:8;
15:4; Mark 1:24; Luke 4:34; John 6:69; 8:46;
2 Cor. 5:21; Heb. 4:15; 1 Pet. 2:22).

...who is like Thee, majestic in holi-
ness...? [Ex. 15:11].

...and be holy; for I am holy...[Lev.
11:44].

And one called out to another and
said, “Holy, Holy, Holy, is the
LORD of hosts, the whole earth is
full of His glory” [Isa. 6:3].

For thus says the high and exalted
One Who lives forever, whose name
is Holy [Isa. 57:15].

“Art Thou not from everlasting, O
LORD, my God, my Holy One?
...Thine eyes are too pure to ap-
prove evil” [Hab. 1:12-13].

...saying, “What do we have to do
with You, Jesus of Nazareth? Have
You come to destroy us? I know who
You are the Holy One of God!”
[Mark 1:24].

...Holy Father, keep them in Thy
name...[John 17:11].

...who committed no sin, nor was
any deceit found in his mouth [1 Pet.
2:22].

2. God is True.

To say that God is true involves at least three
distinguishing concepts. First, God gives
factual truth. Secondly, He is true in the
sense of being reliable and dependable as in
the phrase “a true friend.” Thirdly, to say
God is true means He is the real or genuine
God as opposed to false or counterfeit gods.
One could say that God is true in the sense of
being factually true, ethically true, and meta-
physically true. The proof-texts for God be-
ing factually and ethically true overlap.
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a. God is factually true (Ex. 34:6; John
14:6, 17; 15:26; 16:13; 17:17; 1 John 4:6).
These verses contain the following phrases:
“I am the way, and the Truth,” “the Spirit
of truth,” and “Thy Word is truth.” God
does not make factual error. He is always
correct.

b. God is ethically true. God is trustworthy
and reliable. His ethical truth is a synonym
for His faithfulness. God would never lie to
us or mislead us. He is not only factually
correct, but He is faithful to His promises
(Num. 23:19; Deut. 32:4; 1 Sam. 15:29; 2
Sam. 7:28; Psa. 19:9; 25:10; 31:5; 33:4;
36:5; 57:3; 89:14; 111:7; 119:86, 142, 151,
138:2; Isa. 25:1; Jer. 5:3; Lam. 3:23; Rom.
1:25; 3:4; 1 Cor 1:9; 2 Cor. 1:20; 1 Thess.
5:24; Titus 1:2; Heb. 6:18).

God is not a man, that He should
lie, nor a son of man, that He should
repent; has He said, and will He not
do it? Or has He spoken, and will He
not make it good? [Num. 23:19].

And also the Glory of Israel will
not lie or change His mind; for He is
not a man that He should change His
mind [1 Sam 15:29].

Thy lovingkindness, O LORD, ex-
tends to the heavens, thy faithfulness
reaches to the skies [Psa. 36:5].

They are new every morning; Great
is Thy faithfulness [Lam. 3:23].

...let God be found true, though
every man be found a liar...[Rom.
3:4].

God is faithful...[1 Cor. 1:9].

Faithful is He who calls you, and He
also will bring it to pass [1 Thess.
5:24].

...God who cannot lie...[Titus 1:2].

...it is impossible for God to
lie...[Heb. 6:18].
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c. God is metaphysically true. God is
real and genuine. All other claims to de-
ity are false.

But the LORD is the true God...[Jer.
10:10].

And this is eternal life that they may
know Thee, the only true
God...[John 17:3].

...and how you turned to God from
idols to serve a living and true God
[1 Thess. 1: 9].

... This is the true God and eternal
Life [1 John 5:20].

3. God is Good.

The idea that God is good encompasses a
massive amount of truth and numerous char-
acteristics (mercy, longsuffering, grace, love,
kindness, gentleness, and possibly even ethi-
cal holiness which equals sinlessness and
ethical truth which equals faithfulness).
While some would classify each of the above
as a separate attribute, it is perhaps more
logical to view them all as extensions of
God’s goodness.

For the LORD is good; His loving-
kindness is everlasting, and His faith-
fulness to all generations [Psa.
100:5].

The LORD is good to all and His
mercies are over all His works [Psa.
145:9].

And Jesus said to him, “Why do you
call Me good? No one is good ex-
cept God alone” [Mark 10:18].

Every good thing bestowed and
every perfect gift is from above,
coming down from the Father of
lights...[James 1:17].

a. God is merciful. God’s mercy is an ex-
pression of His goodness toward those who
are in misery or distress. It is similar to pity
or compassion (Psa. 103:13; 116:5; Isa. 55:7;
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Lam. 3:22; Matt. 9:13, 36; Luke 1:50; Rom.
11:32; 12:1; 15:9; 2 Cor. 1:3-4; Eph. 2:4;
Phil. 1:8; Titus 3:5; Heb. 2:17; 4:16; James
5:11; 1 Pet. 1:3).

Just as a father has compassion on his
children, so the LORD has compas-
sion on those who fear Him [Psa.
103:13].

[TThe LORD’S lovingkindnesses in-
deed never cease, for His compas-
sions never fail [Lam. 3:22].

And seeing the multitudes, He felt
compassion for them...[Matt. 9:36].

...that He might show mercy to all
[Rom. 11:32].

But  God, being rich in
mercy...[Eph. 2:4].

He saved us, not on the basis of
deeds which we have done in right-
eousness, but according to His
mercy...[Titus 3:5].

Let us therefore draw near with con-
fidence to the throne of grace, that we
may receive mercy and may find
grace to help in time of need [Heb.
4:16].

...who according to His great mercy
has caused us to be born again [1 Pet.
1:3].

b. God is longsuffering. Longsuffering is an
expression of God’s goodness towards those
who deserve punishment. He is patient with
those who deserve immediate punishment
(Ex. 34:6; Num. 14:18; Neh. 9:17; Psa.
86:15; 103:8; 145:8; Joel 2:13; Jonah 4:2;
Nah. 1:3; Rom. 2:4; 3:25; 9:22; 1 Tim. 1:16;
2:4; 2 Pet. 3:9,15).

...“The LORD, the LORD God, com-
passionate and gracious, slow to an-
ger...” [Ex. 34:6].
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The LORD is compassionate and gra-
cious, slow to anger and abounding
in lovingkindness [Psa. 103:8].

The Lord is slow to anger...[Nahum
1:3].

Or do you think lightly of the riches
of His kindness and forbearance and
patience...? [Rom. 2:4].

And yet for this reason I found
mercy, in order that in me as the
foremost, Jesus Christ might demon-
strate His perfect patience...[1 Tim.
1:16].

The Lord is not slow about His
promise, as some count slowness, but
is patient toward you, not wishing
for any to perish but for all to come
to repentance [2 Pet. 3:9].

c. God is gracious. God’s grace is also an
expression of His goodness to those deserv-
ing punishment. However, there is a distinc-
tion between being longsuffering and being
gracious. In being longsuffering, God with-
holds punishment to those who deserve pun-
ishment. On the other hand, being gracious is
not just negatively withholding punishment,
it is positively showing kindness and favor to
those who deserve wrath and punishment.
God’s grace is undeserved favor, unmerited
kindness (Ex. 34:6; John 1:14,17; Rom. 3:24;
5:20; Eph. 2:7-9; Titus 2:11; 1 Pet. 5:10).

...“The LORD, the LORD God, com-
passionate and gracious...” [Ex.
34:6].

...and we beheld His glory, glory as
of the only begotten from the Father,
full of grace and truth....For the law
was given through Moses; grace and
truth were realized through Jesus
Christ [John 1:14, 17].

...the surpassing riches of His
grace...[Eph. 2:7].
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...the God of all grace...[l Pet.
5:10].

d. God is love. God’s love is an expression
of His goodness. It is a commitment to do
what is best for the objects of His love re-
gardless of the pain or cost. God’s love is
eternal, sacrificial and unconditional. One
could classify kindness and gentleness under
love (John 3:16; 15:13; Rom. 5:8; Gal. 2:20;
1 John 3:1; 4:8-10).

For God so loved the world...[John
3:16].

Greater love has no one than this, that
one lay down his life for his friends
[John 15:13].

But God demonstrates His own love
toward us, in that while we were yet
sinners, Christ died for us [Rom.
5:8].

...who loved me, and delivered Him-
self up for me [Gal. 2:20].

...God is love [1 John 4:8].
4. God is Righteous or Just.

Some would combine the attributes of right-
eousness and holiness, especially ethical
holiness. However, in both Hebrew and
Greek the words for righteousness differ
from the words for holiness. Unlike holiness,
righteousness conveys action. To say God is
holy means He is separate from sin. He is
holy because of what He does not do. To say
God is righteous means He acts in righteous-
ness and must demand that all other creatures
do so as well. Holiness is more intransitive
and pertains to His transcendence. It is what
God is. Righteousness has been called God’s
“transitive holiness.” It involves what a Holy
God does and insists others do. It pertains
more to His immanence.® By the righteous-

8 The author is indebted to George Pardington
for these thoughts. [George Pardington, Outline
Studies in Christian Doctrine (Harrisburg, PA:
Christian Publications, Inc., 1926) 80].
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ness and justice of God we mean that phase
of the holiness of God which is seen in His
treatment of creatures. God is called right-
eous or just approximately 112 times in the
Old Testament and 44 times in the New
Testament (see Deut. 10:17; 32:4; Job 37:23;
Psa. 19:9; 33:5; 89:14; 92:15; 96:13; 103:6;
111:7; Jer. 9:23-24; John 17:25; Acts 3:14;
17:31; Rom. 3:26; 2 Thess. 1:5-9; and 1 John
2:1).
For all His ways are just; a God of
faithfulness and without injustice,
righteous and upright is He [Deut.
32:4].

He loves righteousness and jus-
tice...[Psa. 33:5].

Righteousness and justice are the
foundation of thy throne...[Psa.
89:14].

...there is no unrighteousness in
Him [Psa. 92:15].

...I am the LORD who exercises lov-
ingkindness, justice, and righteous-
ness on earth...[Jer. 9:24].

O righteous Father...[John 17:25].

But you disowned the Holy and
Righteous One...[Acts 3:14].

...an advocate with the Father, Jesus
Christ the righteous [1 John 2:1].

5. God is Wise.

To say that God is wise can be different
than saying He is omniscient. God is more
than an “infinite computer.” He knows all,
but He also can choose the best means for
the best end.

He is wise in that He applies His omnis-
cience to the best possible control of the
universe (Psa. 19:7; Prov. 1:7; 8:22, 27,
Rom. 16:27; 1 Cor. 1:24, 30).
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The LORD possessed me [wisdom] at
the beginning of His way....When He
established the heavens, I [wisdom]
was there...[Prov. 8:22, 27].

...Christ Jesus, who became to us
wisdom...[1 Cor. 1:30].

6. God is Blessed.

In references to God’s inner character,
blessed means God is completely and eter-
nally satisfied with Himself. He is joyful
and content with His own perfection. It is
best not to view this as an attribute. Rather
God is inwardly blessed because of His per-
fections from His attributes. Human happi-
ness is grounded in this aspect of God’s
person. Our God, perfect in Person and
works, is the source of our satisfaction in
life. The sum of His attributes equals per-
fection. This perfection makes Him in-
wardly “blessed.”

..the glorious gospel of the blessed

God...[1 Tim. 1:11].

...He who is the blessed and only Sover-
eign, the King of kings and Lord of lords [1
Tim. 6:15].

7. God is Glorious.
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The sum of God’s perfection results in His
internal blessedness and also His external
glory. Again, glory is not an attribute in the
truest sense. God is glorious in all of His
attributes. Humans should recognize God’s
glory and glorify Him (Psa. 24:7-10; 96:3;
138:5; Isa. 6:3; 42:8; Matt. 25:31; John
1:14; 17:5; Rom. 3:23; Eph. 1:17; Heb. 1:3;
James 2:1).

I am the LORD, that is My name; I
will not give My glory to an-
other...[Isa. 42:8].

And the Word became flesh, and
dwelt among us, and we beheld His
glory, glory as of the only begotten
from the Father, full of grace and
truth [John 1:14].

...that the God of our Lord Jesus
Christ, the Father of glory...[Eph.
1:17].

And He [the Son] is the radiance of
His [the Father’s] glory...[Heb. 1:3].

My brethren, do not hold your faith
in our glorious Lord Jesus Christ
with an attitude of personal favorit-
ism [James 2:1].
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ANGELOLOGY:
THE DOCTRINE OF ANGELS
I. The Existence of Angels

Angels are not the main characters of
Scripture. Yet, if they were removed from the
Bible, many of the Bible’s greatest texts would
be greatly altered (e.g., Christ’s birth,
temptation, agony in the garden, resurrection,
and ascension). There are references to angels
and cherubim in thirty-four of the sixty-six
books (seventeen in each Testament). The
Hebrew word for angel, malak, is related to
Malachi, “my messenger.” Chafer counted at
least 108 references to angels in the Old
Testament." The Greek word for angel is
aggelos from which evangelism is partially
derived. Angels occur approximately 165
times in the New Testament.” The Lord Jesus
Christ taught the existence of angels clearly.
The Sadducees neither believed in the
resurrection nor in angels. In one line Christ
criticized them on both counts by saying that
in the resurrection people would be like angels
in respect to marriage (Matt. 22:30). The Lord
said angels would come with Him at His
Second Coming (Matt. 24:31; 25:31). He said
He could call more than twelve legions of

! Lewis Sperry Chafer, Systematic Theology, vol. 2
(Dallas: Dallas Seminary Press, 1947) 3. His
statistics appear generally accurate, but there are
many more if references to cherubim and seraphim
are included.

? Ibid.
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angels to prevent His crucifixion (Matt.
26:53). People who respect Jesus Christ are
going to accept the existence of angels.

II. The Origin of Angels
A. All Things Created by God

God created all things, for He alone has
immortality. By deduction, all beings must be
created, including angels.

All things came into being by Him...
[John 1:3].

For by Him all things were created,
both in the heavens and on the earth,
visible and invisible, whether thrones
or dominions or rulers or authorities -
all things have been created by Him
and for Him [Col. 1:16].

[W]ho alone possesses immortality...
[1 Tim. 6:16].

B. Angels Mentioned in God’s Creative Work

Praise Him, all His angels; Praise Him,
all His hosts!...Let them praise the
name of the LORD, for He commanded
and they were created [Psa. 148:2, 5].

C. Time of Angelic Creation

In chapters one and two of Job, the term sons
of God is used of spirit beings including Satan.
Also, it seems that often stars and angels are
grouped together as in the phrase heavenly
hosts.> These two facts lead one to believe
Job 38:4-7 is teaching that angels were created
before the earth.

“Where were you when I laid the
foundation of the earth! Tell Me, if you
have  understanding....When  the
morning stars sang together, and all
the sons of God shouted for joy?” [Job
38:4, 71.

If the sons of God in Job 38 are not angels,

3 In Deut. 4:19 and Zeph. 1:5 hosts means stars,
but in 1 Kings 22:19 and Luke 2:13 hosts means
angels. See also Rev. 12:1-4.
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then who are they? They cannot be humans as
they exist before the earth. Psa. 148:2ff.
associates the creation of angels with the
creation of the rest of the physical universe.
Ex. 20:11 teaches that “in six days The LORD
made the heavens and the earth, the sea, and
all that is in them...”. It is preferable,
therefore, to view the creation of angels as
taking place on the first creative day, perhaps
after the heavens but before the earth.

D. Angels Created as Angels

Some naively assume that angels are exalted
or glorified humans. The Bible teaches that
angels were created as angels without any
transformation from something else. Heb.
12:22-23 gives a list of heaven’s inhabitants
and lists “myriads of angels” separate from
“spirits of just men made perfect.” In the
description of heaven found in Rev. 21-22
angels and humans are distinct. Humans will
not become angels in the future, rather
believing humans will judge the angels (1 Cor.
6:3).

E. Population of Angels

At Creation the number of angels was fixed
for all eternity. They never die. They never
reproduce (Matt. 22:30; Mark: 12:25; Luke
20:35-36). Since Chapter two of Genesis
indicates that God is no longer involved with
creative work, the number of angels must
remain constant.

“[BJut those who are considered
worthy to attain to that age and the
resurrection from the dead, neither
marry, nor are given in marriage; for
neither can they die anymore, for they
are like angels, and are sons of God,
being sons of the resurrection” [Luke
20:35-36].

The exact number of angels is a mystery, but
there are many indications that it is an
extremely large number.

1. Since “host of heaven” can refer to either
stars or angels, the inference may be drawn
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that the number of angels is just as impossible
to count as the stars.

2. Heb. 12:22 mentions “myriads of angels.”
Thus, they can be grouped by lots of 10,000.
This is also true in Psa. 68:17; Dan. 7:10; and
Rev. 5:11. 2 Kings 6:17 and Luke 2:13 use
general terms speaking of “multitudes” of
angels.

The chariots of God are myriads,
thousands upon thousands [Psa. 68:17].

“...thousands upon thousands were
attending Him, and myriads upon
myriads were standing before Him...”
[Dan. 7:10].

And I looked, and I heard the voice of
many angels around the throne and the
living creatures and the elders; and the
number of them was myriads of
myriads, and thousands of thousands
[Rev. 5:11].

3. Christ indicated He had more than twelve
legions of angels at His disposal (Matt. 26:53).

F. Purpose of Angelic Creation

Angels were created to be God’s servants.
This could be deduced from statements about
creation in general (Rom. 11:36; Col. 1:16;
Rev. 4:11). However, the Bible gives specifics
as to angelic creation.

And of the angels He says, “Who
makes His angels winds, and His
ministers a flame of fire”....Are they
not all ministering spirits, sent out to
render service for the sake of those
who will inherit salvation? [Heb. 1:7,
14].

G. Angels and Sin

Since God can neither be tempted with evil
(James 1:13) nor can He stand the presence of
sin (Hab. 1:12-13), it is certain that He did not
create angels with sin; they were all created
holy.

H. Limitations of Angels
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The following references (see C.1., page 34)
will establish that angels have superhuman
abilities. They are, however, still creatures.
They cannot be in more than one place at a
time. Gabriel needed time to travel (Dan.
9:21-23). An unnamed angel was delayed on
his journey. Thus, angels have limits to their
strength (Dan. 10:13). Rev. 12:7 mentions
struggles between holy and unholy angels.
Finally, angels have limitations in knowledge.
They do not know the time of the Second
Coming (Matt. 24:36). They learn by watching
the Church (Eph. 3:10; 1 Tim. 3:16; 5:21; 1
Pet. 1:12; possibly also 1 Cor. 11:10). In
summary, angels are creatures and are not
omnipresent, omnipotent, or omniscient.

III. The Nature of Angels
A. Angels and Personhood

The standard definition for personhood is a
self-conscious being who has intellect,
emotions, and will. By this definition, angels
would be classified as persons. They must
have intelligence to learn (Eph. 3:10; 1 Pet.
1:12), emotions to praise and worship (Job
38:7; Isa. 6:3; Rev. 5:11-12) and to appreciate
God’s joy (Luke 15:10), and a will to obey His
commands (Matt. 24:31; Heb. 1:6).

B. Angels and Holiness

Consistency dictates that a holy God created
the angels holy. Since angels are called the
sons of God (Job 1:6; 2:1; 38:7), they were
undoubtedly created in God’s image. The
Bible teaches that some angels are still holy
and will be holy at Christ’s Second Coming
(Mark 8:38; Luke 9:26; Acts 10:22; Rev.
14:10). The fact that some angels are called
His chosen angels (1 Tim. 5:21) and that they
will still be sinless at the Second Coming
causes most Bible teachers to conclude that
holy angels have been confirmed in holiness.
It is no longer possible for these angels to sin
or rebel against God. The good angels are, in
all probability, incapable of sinning.

C. Angels and Power
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1. Relative to Man

The Bible teaches directly and by example
that angels have superhuman powers. Heb. 2:7
and 9 describe humanity as being lower than
the angels for “a little” (probably a little time).
Angels destroyed Sodom (Genesis 19). An
angel killed 185,000 of the Assyrian army
(Isaiah 37), and Scripture implies that an angel
killed 70,000 Hebrews (2 Samuel 24). One
angel could have destroyed Jerusalem (2
Samuel 24). Elisha prayed and his servant saw
that the Syrian army would be no match for
God’s hosts (2 Kings 6). Angels are
mentioned in Revelation more than any other
book. Their powers during the end time will
be truly incredible. They seem to have power
over winds, power over fire, and power over
the sun (Rev. 7:1; 14:18-19; 16:8-9) and will
assist in destroying Antichrist at Armageddon
(Rev. 14:18). In the future, exalted humans are
going to be superior to angels (Heb. 2:5ff.;
Rom. 8:17).*

Bless the LORD, you His angels,
mighty in strength, who perform His
word, obeying the voice of His word!
[Psa. 103:20].

[W]hereas angels who are greater in
might and power...[2 Pet. 2:11].

2. Relative to God

While angels are superhuman in power, they
have limitations and are subject to God’s
authority (2 Sam. 24:16; Rev. 7:1-4). Angelic
conflicts reveal limitations in power (Dan.
10:13, 20; Jude 9; Rev. 12:7-9). The main
point of Heb. 1:4ff. is that Christ is superior to

* Because the Hebrew is the same for “The Angel
of the LORD” and “an angel of the LORD,” it is
sometimes difficult to tell whether a destroying
action occurs from God the Son as “The Angel of
the LORD” or an ordinary angel. Even if some of
these examples of major destruction were God the
Son and not an ordinary angel, there is still ample
proof that angels are superior to men in power.

34

angels.

...Christ...far above all rule and
authority and power and dominion...
[Eph. 1:20-21].

[W]ho is at the right hand of God,
having gone into heaven, after angels
and authorities and powers had been
subjected to Him [1 Pet. 3:22].

D. Angels and Physical Material

Although angels may appear in physical form,
they are by nature spirit beings (Psa. 104:4;
Heb. 1:7,14; also, in reference to fallen angels,
Eph. 6:12). By assuming that demons are
fallen angels, we could infer that a legion of
holy angels could also occupy the same space
(Mark 5:9, 13; Luke 8:30). Thus, they are not
physical beings limited by space. To say
angels are spirit beings does not mean they are
omnipresent. It took one angel three weeks to
travel, and another was subject to delay (Dan.
10:12ff., see also Dan. 9:21-23).

And of the angels He says, “Who
makes his angels winds, and his
ministers a flame of fire.”...Are they
not all ministering spirits, sent out to
render service for the sake of those
who will inherit salvation? [Heb. 1:7,
14].

E. Angelic Immortality and Gender

Angels are immortal (Luke 20:35-36).
Although they appear as men and masculine
pronouns are used of them (Genesis 19), it is
also possible that they are in reality without
gender. Masculine pronouns are also used of
the Holy Spirit, and He is not a man. The
inability of angels to reproduce can also be
explained by thinking they are sexless as
opposed to thinking they are all males. With
spirit beings, a distinction must be made
between appearance and essence.’

5 Angels are spirits (Heb. 1:14). By definition a
spirit does not inherently possess flesh and blood
(see Christ’s remarks in Luke 24:39). Angels seem
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IV. Appearance of Angels

Angels are spirit beings and are normally
invisible. However, if God wills for them to
appear, they can become visible to man.

A. On Earth

When angels are seen in an earthly setting,
they usually look like humans and are always
male (unless Zech. 5:9ff. is interpreted to be
the only exception). When some angels came
to visit Abraham and Sarah, they sat, walked,
ate, and spoke as ordinary humans (Genesis
18). The author of Hebrews probably has this
incident in mind when he says, “some have
entertained angels without knowing it” (Heb.
13:2). The angels looked so human that the
perverted Sodomites wanted to abuse them
sexually (Gen. 19:1, 5). Other occasions when
angels appeared as men include Mark 16:5;
Luke 24:4; and Acts 1:10. Often while angels
appeared as “men”, they appeared as
superhuman men in the sense of having a
dazzling and terrifying radiance both from
their person and their apparel (Dan. 10:5ff.;
Matt. 28:3; Luke 24:4).

B. In Non-earthly Settings

When angels appear on earth, they appear

basically human; but when they appear in

other settings, they appear as unusual

creatures.

1. The Seraphim in Isaiah 6 have six wings.

2. The Cherubim in Chapters one and ten of

Ezekiel have the following features:

e Four faces on one head (man, lion, ox,
eagle)

e  Four wings

to always appear as men in earthly surroundings.
However, when they appear in heavenly
surroundings they do not look like men. Their
essence seems to be without gender. Also, it is
more reasonable to suppose God created the angels
sexless (and thereby incapable of reproduction)
than to suppose He created countless male angels
but no corresponding female angels.
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Full of eyes

Lacking knee joints

Hoofed feet

A wheel below them so that they never
turn (a gyroscope mechanism?)

¢  Human hands under wings

3. The Living Creatures in Rev. 4:6-8 have
the following:

* many eyes

®  six wings

e faces of a man, lion, calf, eagle

4. Anangel in Rev. 10:1-3 is

e clothed with a cloud

¢ has a rainbow for a crown

V. The Names and Classifications of Angels
A. General Names

® Angels = messengers

®  Ministering spirits (Heb. 1:14) = servants
® Heavenly hosts (Luke 2:13) = God’s
armies

e  Watchers (Dan. 4:13-17) = observers and
supervisors of civil governments

e Sons of God (Job 1:6; 2:1; 38:7) = original
character in God’s image

e Stars (cf. Rev. 12:3-4, 9) = those who
dwell in heaven and are innumerable

B. Specific Names and Classifications

1. There is a surprising number of references
to cherubim (singular, cherub) in the Old
Testament (over ninety). The first angels in
the Bible are cherubim that guarded Eden lest
man return (Gen. 3:24). Cherubim were
embroidered on tapestries for the tabernacle,
and golden cherubim were built into the ark
(Ex. 25:17-22; 26:1, 31). The appearance of
cherubim is described in Ezek. 10:1ff. and
probably also Ezek. 1:4-28. God’s presence is
often indicated by the phrase enthroned above
the cherubim or sits above the cherubim (see 1
Sam. 4:4; 2 Sam. 6:2; 2 Kings 19:15; 1 Chron.
13:6; Psa. 80:1; 99:1; see also Psa. 18:9-10).
An inference from Gen. 3:24 is that cherubim
guard the holiness of God. They are also
indicators of His presence. The symbolism of
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the tabernacle has a correspondence in heaven.
Just as the cherubim surrounded the presence
of God above the ark, so they must surround
His presence on the heavenly throne.

2. Seraphim is only used twice in reference to
angelic beings (Isa. 6:2, 6). It seems to be
derived from the Hebrew word to burn. They
are flashy fiery creatures. Their purpose
seems to be to direct worship to God.

3. Michael is one of only two angels who are
named in Scripture. The name means “who is
like God?” and is given five times (Dan.
10:13, 21; 12:1; Jude 9; Rev. 12:7).

Angels seem to be ranked as in a military
organization (Rom. 8:38; Eph. 1:21; 3:10;
6:12; Col. 1:16; 2:10, 15). Michael is said to
be one among the chief princes in Dan. 10:13.
Yet, he is the only angel that is called the
archangel (Jude 9), and he will lead angelic
armies against Satan in the Tribulation (Rev.
12:7ff.). Perhaps there are other angels
comparable to him, but he is the archangel by
virtue of being in charge of protecting Israel
(Dan. 10:21; 12:1). Michael will probably be
instrumental in announcing the Rapture (1
Thess. 4:16).

4. The angel Gabriel, “Mighty one of God,”
is mentioned four times in Scripture (Dan.
8:16; 9:21; Luke 1:19, 26). Gabriel is not
called an archangel. He seems to be a special
messenger. He interpreted visions for Daniel
and announced the births of John the Baptist
and Christ.

VI. The Abode of Angels

Although angels may visit earth and probably
either live in or visit the stellar heavens (as
stars and angels are paired together), the Bible
presents their main habitation as being heaven.
Luke 1:19 says, “I am Gabriel, who stands in
the presence of God...” (see also Luke 15:10).
Other pertinent phrases are “angels in heaven”
(Matt. 22:30) and “an angel from heaven”
(Gal. 1:8).

VIL. The Duties of Angels
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A. Past Works

The past works of angels are too numerous to
give all the details. They witnessed creation
(Job 38:7). They helped bring plagues on
Egypt and were present at the giving of the
law (Psa. 78:43, 49; Gal. 3:19; Heb. 2:2).
They announced the births of John the Baptist
and Christ (Luke 1:11-13, 26-37). They
strengthened Christ at His temptation and in
Gethsemane (Matt. 4:11; Luke 22:43). They
announced the resurrection (Matt. 28:1-2, 6)
and observed the ascension (Acts 1:10).

B. Present Works

1. Angels protect believers. There is reason
to believe in such things as guardian angels.
Whether they are present all the time and
whether a specific angel is assigned to each
believer is unknown. We do know that one
angelic duty is to protect and assist believers
when dangers arise.

The angel of the LORD encamps
around those who fear Him, and
rescues them [Psa. 34:7].

For He will give His angels charge
concerning you, to guard you in all
your ways, they will bear you up in
their hands, lest you strike your foot
against a stone [Psa. 91:11-12].

“See that you do not despise one of
these little ones, for I say to you, that
their angels in heaven continually
behold the face of My Father who is in
heaven” [Matt. 18:10].

Are they not all ministering spirits, sent
out to render service for the sake of
those who will inherit salvation?
[Heb. 1:14].

2. Angels probably assist in working out
God’s answers to prayer. The evidence for this
is an example from Daniel’s life. A being sent
in response to Daniel’s prayer mentions
Michael as a colleague in Dan. 10:13;
therefore, he seems to be angelic. There is
every reason to assume that God works by
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similar methods today.

“At the beginning of your
supplications the command was
issued, and I have come to tell you,
for you are highly esteemed...” [Dan.
9:23].

Then he said to me, “Do not be afraid,
Daniel, for from the first day that you
set your heart on understanding this
and on humbling yourself before your
God, your words were heard, and I
have come in response to your
words” [Dan. 10:12].

3. One of the duties of angels is to take souls
to heaven. The story of the rich man and
Lazarus implies that angels transport the souls
of other believers to paradise.

“Now it came about that the poor man
died and he was carried away by the
angels to Abraham’s bosom...” [Luke
16:22].
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4. Another duty of angels is to be involved
with civil government. It seems that both elect
and evil angels have members assigned to
influence in the kingdoms of the world. Dan.
10:13 and 20 mention the wicked “prince of
Persia” and “prince of Greece”. Michael is the
holy angel assigned to Israel (Dan. 10:21;
12:1).

C. Future Works

Angels will be involved in the Rapture (1
Thess. 4:16). They will be judged by humans
(1 Cor. 6:3). They will be involved in meting
out God’s judgment in the Tribulation (Rev.
8:2ff.; 16:11f.). The angelic hosts will assist in
the battle of Armageddon (Rev. 14:18-19),
will return with Christ, and will assist in
bringing the peoples of the world for judgment
(Matt. 24:31; 25:31). Near the end of the
Bible, John writes of an angel binding Satan in
the abyss (Rev. 20:1-2).
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SATANOLOGY:
THE DOCTRINE OF SATAN

1. The Existence of Satan

Satan is not emphasized in the Old Testament
although there is enough material to confirm
his existence. There is no Hebrew word that
corresponds to devil. Satan is a term used of
God’s evil opponent sixteen times in three Old
Testament passages (1 Chron. 21:1; Job 1-2;
Zech. 3). The serpent in Genesis 3 is not
called Satan in the Old Testament, but it is
clear from Rev. 12:9 that the serpent in Gene-
sis is Satan. The New Testament more
strongly emphasizes Satan’s existence. Every
New Testament author refers to either “Satan”
or “Devil.” Nineteen of twenty-seven books
mention the devil by some name. Twenty-
three out of twenty-seven mention either the
devil or demons by some name. Christ speaks
of Satan twenty-five times." For those who
respect the authority of the Bible and of
Christ, the existence of Satan is a settled issue.

II. The Personality of Satan

Some think that “Satan” is a force or influence
rather than a personal being. Often it is im-
plied that Satan is just another term for evil or
temptation. The Scripture teaches that Satan is
a personal being.

A. The Elements of Personhood

Satan has intellect. He is full of wisdom (Ezek.
28:12,17). He schemes and deceives (Gen.
3:1ff.; 2 Cor. 11:3; Rev. 12:9). Satan has
emotions. He will have “great wrath” when his
time is short (Rev. 12:12). Satan has a will.
Being the tempter, he tries to influence
choices (e.g., Luke 4:3, 9). He will be very
persistent and stubborn in opposing God even
when he knows it is hopeless (Rev. 20:7-9).

B. Personal Pronouns

The Bible uses personal pronouns to refer to

!'C. Fred Dickason, Angels Elect and Evil (Chi-
cago: Moody Press, 1975) 116.
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Satan (Matt. 4:10; John 8:44; 2 Cor. 11:14-
15).

C. Moral Accountability

Inanimate objects do not have moral account-
ability, but Satan is going to be punished
(Matt. 25:41; John 12:31; 16:11).

III. Names and Titles for Satan
A. Lucifer (Isa. 14:12-14)

This is the King James Version translation of
the Hebrew Helel which means “shining one,”
“son of dawn,” or “morning star.” Isaiah 14
may have some reference to Satan (although
the link is debatable). If Isaiah 14 is a refer-
ence to Satan, the name “shining one” speaks
of Satan’s original glory and majesty. If Isaiah
14 does not include Satan as the power behind
the king of Babylon, Paul still teaches the
devil is a “shining one” in 2 Cor. 11:14.

“How art thou fallen from heaven, O
Lucifer, son of the morning!...” [Isa.
14:12 (KJV)].

B. Satan

Satan is a Hebrew word that means “to resist,
to be an adversary, to impede progress.” The
word is used a total of twenty-five times in the
Old Testament (sixteen of them referring to
Satan) and thirty-six times in the New Testa-
ment.” Passages which use the word Satan in
its original sense of “resist” give insight into
Satan’s character.

But God was angry because he
[Balaam] was going, and the angel of
the LORD took his stand in the way as
an adversary [Hebrew Satan] against
him...[Num. 22:22; see also verse 32].

“...lest in the battle he [David] become
an adversary [Hebrew Saran] to us...”
[1 Sam. 29:4].

...Satan standing at his right hand to resist
[Hebrew Satan] him [Zech. 3:1 (KJV)].

2 One could add Psa. 109:6.
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C. Devil

The term devil is not in the Old Testament.
Devil is strictly a New Testament word occur-
ring thirty-eight times with thirty-five occur-
rences speaking of the person. Rev. 12:9
clearly equates Satan with devil, as do Matt.
4:1-11 and Mark 4:15 taken with its parallel
passage, Luke 8:12. The Greek term is diabo-
los from which is derived “diabolical.”
The word devil means “slanderer” or “ac-
cuser.” In Rev. 12:10 the devil is called “the
accuser of our brethren.” The original mean-
ing of diabolos gives insight into Satan’s char-
acter.

1. Uses of Diabolos

...not malicious gossips (Greek dia-
bolos)...[1 Tim. 3:11].

...in the last days difficult times will
come. For men will be...malicious
gossips (Greek diabolos)...[2 Tim.
3:1-3].

Older women likewise are to be rever-
ent in their behavior, not malicious
gossips (Greek diabolos)...[Titus 2:3].

2. Etymology of diabolos

Dia means “through,” as in “diameter,” the
line through a circle’s center. Bolos is related
to ballo, to throw or cast. A diabolos, then,
was originally a person who cast a verbal
spear or made a wedge between others. The
devil accuses by lies (or even the truth) to
separate. He wishes believers to accuse self to
God, brother to brother, and self to self.

D. Old Serpent (Rev. 12:9; 20:2)

By calling the devil the serpent of old in Rev.
12:9 and 20:2, John links him to the fall in
Gen. 3:1ff. and reminds us of a primary char-
acter trait. Satan is subtle, deceptive, crafty,
and tricky. He is not above twisting the truth
to an evil end (Gen. 3:1; 2 Cor. 11:3; 1 Tim.
2:14). He can even quote or misquote God
(Gen. 3:1; Matt. 4:6).

And he laid hold of the dragon, the
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serpent of old, who is the devil and
Satan, and bound him for a thousand
years [Rev. 20:2].

E. The Destroyer

John uses both Hebrew and Greek in Rev.
9:11 to give two names for Satan.

The Hebrew is Abaddon. The Greek is Apol-
lyon. Both mean destroyer. Satan desires to
destroy God and His kingdom. Yet, he is in
reality pursuing a path of self-destruction for
himself and all that follow him. That these
names refer to the devil is deduced from the
fact that the king of those in the abyss is under
discussion.

They have as king over them, the angel
of the abyss; his name in Hebrew is
Abaddon, and in the Greek he has the
name Apollyon [Rev. 9:11].

F. Great Dragon (Rev. 12: 3,7, 9)

To say that Satan is a dragon also pictures him
as a destroyer. He is fierce, reckless, and
beastly in character. He is a murderer.

And the great dragon was thrown
down, the serpent of old who is called
the devil and Satan, who deceives the
whole world; he was thrown down to
the earth, and his angels were thrown
down with him [Rev. 12:9].

G. The Evil One (John 17:15; 1 John 5:18-19)

The evil one is equated with Satan by the par-
able of the sower (cf. Matt. 13:19, 38-39 with
Mark 4:15 and Luke 8:12). Satan is not just
content with being evil; he desires to actively
promote evil and to influence others to join his
wickedness. He is a corrupter.

We know that we are of God, and the
whole world lies in the power of the

evil one [1 John. 5:19].
H. Belial (2 Cor. 6:15)

The Hebrew term Belial means “without value
or worth.” By New Testament times it came to



Not By Bread Alone

be a name for Satan. This name tells us what
God thinks of Satan’s character. He is “the
worthless one.”

Or what harmony has Christ with Be-
lial...[2 Cor. 6:15].

I. The Anointed Cherub Who Guards (Ezek.
28:14, 16)

As the anointed cherub Satan was among the
highest or was perhaps the highest of angelic
beings. As a cherub he served to identify and
guard the very presence of God. Most inter-
preters view Satan as the topic of Ezek. 28:11-
19. Satan was the power beneath the King of
Tyre. Otherwise there can be no clue to the
identity of the anointed cherub.

“You were the anointed cherub who
covers ...” [Ezek. 28:14].

J. The Prince of the World (John 12:31;
14:30; and 16:11)

Satan is the head of an evil system that in-
cludes fallen angels and unsaved humans. Al-
though he is restrained within the confines that
God allows (see Job 1-2; 2 Thess. 2:6), Satan,
in a sense, does rule the world. He is the father
of the unsaved (John. 8:44). The entire world
is in his control (1 John 5:19). God has ulti-
mate control over world kingdoms (Dan. 4:17;
Rom. 13:1-4). Yet, Satan has some control
over them as well (Matt. 4:8-9; Dan. 10:13ff.).
Christ came to destroy the devil (1 John. 3:8;
Heb. 2:14-15). Thus, he must be the one in
mind in John 12:31.

“Now judgment is upon this world;
now the ruler of this world shall be
cast out” [John 12:31].

K. Prince of the Power of the Air (Eph. 2:2)

Satan is the best choice for identifying this
spirit. In addition to limited control over the
earth, Satan seems to have some control over
the atmosphere and even the stellar heavens. It
is a scene of angelic conflict (Daniel 10).

...in which you formerly walked ac-
cording to the course of this world, ac-
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cording to the prince of the power of
the air...[Eph. 2:2].

L. The God of this Age or World (2 Cor. 4:4)

We use such terms as space age and atomic
age to denote an important idea that occupied
human thought and effort in a particular time.
Satan fits the description as the god of this age
for he desires worship (Matt. 4:9), blinds to
the gospel (Mark 4:15) and controls the world
(1 John 5:19). God characterizes the present
time as the Satanic age. All non-Biblical sys-
tems of thought either directly or indirectly
promote Satan or the worship of Satan.

[I]n whose case the god of this world
[Greek, eon] has blinded the minds of
the unbelieving...[2 Cor. 4:4].

M. Beelzebul, Prince of Demons (Matt. 12:24;
Luke 11:15)

The ancient Hebrews called a Philistine god
“Baal-zebub” (2 Kings 1:2). This means “Lord
of the flies” and was probably a Hebrew modi-
fication of the god’s actual name intended as
an insult. The better text in the New Testament
reads “Beelzebul.” Some would say this is
another way of saying “Lord of the flies.”
However, Beelzebul seems to mean “Lord of
the house.” It is better to think that the false
god’s original name was Beelzebul from
which Beelzebub was derived as a ridicule.
Matt. 10:25 suggests the meaning “Lord of the
house,” and, in both Matthew 12 and Luke 11,
Christ speaks of a “house divided” just after
the reference to Beelzebul. Beelzebul is said
to be the “ruler of demons.” Also, after being
called Beelzebul, the Lord responds by
speaking of Satan. For these two reasons,
Beelzebul is usually considered to be a name
for Satan. Apparently the ancient Jews had
transferred the original name for a false god to
the being behind all false gods, Satan.

But some of them said, “He casts out
demons by Beelzebul, the ruler of the
demons” [Luke 11:15].

N. The Tempter (Matt. 4:3; 1 Thess. 3:5)
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This title names Satan for one of his most ba-
sic activities. His tempting is a solicitation to
evil and an attempt to reveal a failure.

And the tempter came and said to
Him, “If You are the Son of God,
command that these stones become
bread” [Matt. 4:3].

O. Accuser of the Brethren (Rev. 12:10)

This title relates to Satan’s character as the
diabolos. It might also relate to his efforts “to
sift as wheat” (Luke 22:31). The devil loves to
display the chaff and impurities in believer’s
lives. By such accusations he can both dis-

credit and discourage.

Iv.

And I heard a loud voice in heaven,
saying, “Now the salvation, and the
power, and the kingdom of our God
and the authority of His Christ have
come, for the accuser of our brethren
has been thrown down, who accuses
them before our God day and night”
[Rev. 12:10].

Origin, Original State, and First Sin of

Satan

. Satan’s Original State

Again the word of the LORD came to
me saying, “Son of man, take up a lam-
entation over the king of Tyre, and say
to him, ‘Thus says the Lord God, “You
had the seal of perfection, full of wis-
dom and perfect in beauty. You were in
Eden, the garden of God; every pre-
cious stone was your covering; the
ruby, the topaz, and the diamond; the
beryl, the onyx, and the jasper; the
lapis lazuli, the turquoise, and the em-
erald; and the gold, the workmanship
of your settings and sockets, was in
you. On the day that you were created
they were prepared. You were the
anointed cherub who covers, and I
placed you there. You were on the holy
mountain of God; you walked in the
midst of the stones of fire. You were
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blameless in your ways from the day
you were created, until unrighteousness
was found in you. By the abundance of
your trade you were internally filled
with violence, and you sinned; there-
fore 1 have cast you as profane from
the mountain of God. And I have de-
stroyed you, O covering cherub, from
the midst of the stones of fire. Your
heart was lifted up because of your
beauty; you corrupted your wisdom by
reason of your splendor. I cast you to
the ground; I put you before kings, that
they may see you. By the multitude of

your iniquities, in the unrighteousness
of your trade, you profaned your sanc-
tuaries. Therefore I have brought fire
from the midst of you; it has consumed
you, and I have consumed you, and I
have turned you to ashes on the earth in
the eyes of all who see you. All who
know you among the peoples are ap-
palled at you; you have become terri-
fied, and you will be no more” * ”
[Ezek. 28:11-19].

Logic dictates that Satan is a creature and that
he was created without sin. The Bible teaches
that God created all beings (John 1:3; Col.
1:16-17) including angels (Psa. 148:2-5).
Logic also dictates that God created all beings
without sin. Thus, the creation and sin of Sa-
tan could be deduced without any special
Scripture.

However, Ezekiel 28 does seem to speak spe-
cifically of Satan’s origin. If Ezek. 28:11-19
does not refer to Satan, then the passage is
inexplicable. Twice he is called a cherub (vv.
14 and 16), and Ezek. 28:15 speaks of
blamelessness “from the day you were cre-
ated.” Satan is also linked with angels in other
texts (e.g., Matt. 25:41; Rev. 12:7, 9). Like
them he is a created being.

Being an angel, Satan initially shared in the
characteristics of all angels, as developed in
the preceding chapter. (He has, of course, lost
his holiness; but he retains much of the strictly
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natural, as opposed to moral, characteristics of
angels). He was created a sinless spirit being
with superhuman intelligence and power. Even
now Satan is beautiful (2 Cor. 11:14-15) and
powerful (Jude 9).

Not only is Satan described as an angel, he
seems to be in a special class of angels
(anointed cherub) and perhaps was the greatest
of angels. Ezekiel 28 teaches that he was a
guarding cherub (vv. 14 and 16), that he was
perfect in wisdom and beauty (v. 12), that he
lived in paradise (v. 13), and that he was cre-
ated sinless (v. 15). Although Michael wins
his battle with the devil (Rev. 12:7ff.), he
seems to respect the devil as his equal or even
his superior in power (Jude 9). Satan was and
probably still is the most intelligent and pow-
erful of created beings.

B. Nature of Satan’s First Sin

Even if there were no direct Scripture on Sa-
tan’s first sin, we would still have to assume
by logic such a sin. However, Ezekiel 28
probably gives some specific information. It is
the only text in the Bible that clearly details
Satan’s first sin.’ Ezek. 28:17 teaches that the

% In Ezek 28:2 the prince of Tyre is being ad-
dressed. In Ezek. 28:12 the king of Tyre is being
addressed. Some interpreters do not see any refer-
ence to Satan in the entire chapter. The first ten
verses do seem to refer exclusively to an earthly
ruler (See vv. 2 and 9). However, beginning in v.
11, the chapter seems to speak not just of the
earthly ruler but the supernatural being who ener-
gizes the earthly ruler. The only known candidate
for such a role is Satan. Otherwise, the passage is
incapable of being understood. In vv. 14 and 16,
the king is said to have been a cherub; in v. 12
perfection in wisdom and beauty is ascribed to him;
in v. 13 he is said to have lived in Eden, and vv. 14
and 16 say he lived in the mountain of God. In v.
15, the being is said to be without sin at his crea-
tion. These descriptions almost force the inter-
preter to conclude Ezek. 28:11ff. refers not just to
the human king of Tyre, but also to an evil super-
natural being behind him. Thus, Ezekiel 28 proba-
bly teaches about Satan’s original state and first
sin. This study presumes that it does. Yet, the
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first sin was basically pride (see also 1 Tim.
3:6).

“Your heart was lifted up because of
your beauty; you corrupted your wis-
dom by reason of your splendor...”
[Ezek. 28:17].

C.

Ezek. 28:16-17 teaches that Satan was cast
“from the mountain of God” and cast “to the
ground.” His pride caused him to be removed
from his duties as a cherub that guards God’s
presence. In this sense Satan “fell” from
heaven. However, Satan still has some limited
access to heaven, not for service but for pur-
poses of communication (Job 1:6, 2:1; Zech.
3:1; Rev. 12:10). He will make a war in
heaven during the Tribulation (Rev. 12:7ff.)
and will fall from heaven in the fullest

Consequences of Satan’s First Sin

basic conclusions would be unaffected if Ezekiel
28 does not speak of Satan.

Isa. 14:4 is addressed to the “king of Babylon.”
If Isaiah 14 refers exclusively to a past king of
Babylon, then it probably doesn’t refer to Satan at
all. Unlike Ezekiel 28 there is nothing in the con-
text that forces the reader to conclude that Isaiah
has gone beyond a condemnation of an earthly ruler
to the spirit being energizing that ruler.

It is possible to view Isaiah 14 as being a dou-
ble reference. Then it would not only be speaking
of a past ruler of Babylon but also a future one.
There are some indications in both Isaiah 13 and 14
that a future end-time judgment is also within the
scope of Isaiah’s statements, and Revelation 17-18
does emphasize a future judgment for Babylon.
(See Isa. 13:4, 6, 9, 10, 11, 13, 20; 14:2, 3, 7, 15,
17 for indications of end-time destruction.) If
Isaiah also has reference to the end-time destruc-
tion of Babylon, then Satan may be viewed as be-
ing the superhuman force behind the king of
Babylon. (Yet, it seems that the satanic Beast hates
Babylon in Rev. 17:16.) However, even if these
speculations are valid, Isaiah 14 would be referring
to a future fall of Satan from heaven rather than a
past one. (See Rev. 12:7ff., which speaks of such a
future fall.) Thus, in this study, Isaiah 14 will not
be used to form teachings about Satan’s original
state.
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sense of that phrase at that time. Satan defi-
nitely has fallen in a moral sense. Yet, because
the term fall may indicate a future total exclu-
sion from heaven, the phrase, the fall of Satan,
has been avoided in reference to his original
sin.

D. Satan’s First Sin and Consequences for
Angels

We know for certain that Satan is the leader of
other wicked angels (Matt. 25:41; Rev. 12:7-
9). Rev. 12:4 hints that one third of the angels
followed Satan. There is little direct informa-
tion on the subject. We know other angels
have sinned. We know that Satan is now their
leader. Based upon the assumption that angels
would not have sinned after they saw the con-
sequences of Satan’s first sin, it is best to infer
that other angels participated with Satan in his
first sin because of his enticement.

E. Time of Satan’s First Sin

If angels were created along with material
creation, as Ex. 20:11 and Psa. 148:2-5 imply,
then Satan was created on the first creative
day before the earth was made (Job 38:7). His
first sin must have occurred before the serpent
tempted Eve in Gen. 3:1. Thus, Satan sinned
sometime between the first creative day and
man’s temptation. Throughout the creative
week God called His Creation good; and, at
the close of the sixth day He evaluated Crea-
tion as “very good” (Gen. 1:31). It is harder to
view Creation as being “very good” if it was
already marred by a cosmic conflict of great
proportions. The best time to place Satan’s
first sin is after the creative week but before
the temptation of Eve. We do not know the
duration between the creation of man and the
fall.* (The “gap theory” should be respectfully

* Ezek. 28:13 says Satan walked in Eden. How-
ever, Eden means “paradise.” It could be a refer-
ence to the presence of God and not the Garden of
Eden. Ezekiel teaches that Satan was cast from the
“mountain of God” and that he walked among the
“stones of fire.” Thus, Eden could equal God’s
presence in Ezekiel 28. Satan’s presence in Eden,
therefore, would not by itself prove that the earth
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declined as being neither good Hebrew nor
good science.)

V. Satan’s Works

There is much Scriptural information about
Satan’s works. This study will emphasize his
known present activities while briefly listing
his past and future works.

A. Satan’s Past Works

1. Satan lied to Adam and Eve causing death
(Gen. 3:1ff.; John 8:44; 1 John. 3:8).

2. Perhaps Satan tried to corrupt the human
race so that Messiah could not be born (Gen.
6:1-4).

3. Satan accused Job and was permitted to
afflict him. He had power to cause a wind-
storm, bring fire from heaven, and cause dis-
ease (Job chapters 1-2).

4. Satan fought with Michael for Moses’
body (Jude 9).

5. He withstood Israel by tempting David to
take a census (1 Chron. 21:1).

6. He accused Joshua the high priest (Zech.
3:1-3).

7. The devil tempted Christ (Matt. 4:1-11;
Mark 1:12-13; Luke 4:1-13).

8. He tested Peter and possessed Judas (Matt.
16:22-23; Mark 8:33; Luke 22:31-32).

9. Satan hindered Paul and afflicted him
physically (1 Thess. 2:18; 2 Cor. 12:7).

10. He influenced Ananias and Sapphira to lie
(Acts 5:3-4, 8).

Relative to Satan’s past, we must also include
the fact that his destruction was rendered cer-
tain by Christ’s defeat of sin on the cross.
Prior to the Lord’s death God’s holiness
would have necessitated the destruction of all
humans along with Satan. By the cross Christ
made a way to deliver humans from Satan.
Thus, the Devil’s inevitable judgment began at

was created before Satan’s first sin.
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Calvary. When the program of salvation is
over, then God will destroy Satan (John 12:31;
16:11; Col. 2:14-15; Heb. 2:14-15; 1 John
3:8).

B. Satan’s Present Works

The doctrine of Satan must be balanced. He is
powerful. Yet, he is restricted and faces a cer-
tain doom. Satan is still a murderer, liar, and
sinner as he has been since the beginning
(John 8:44; 1 John 3:8). He still opposes God
and His people (1 Pet. 5:8). Although he is the
prince of this world (John 12:31; 16:11; 1
John 5:19), the God of this age, (2 Cor. 4:4),
the ruler of fallen angels (Matt. 25:41; Rev.
12:9) and prince of demons (Matt. 12:24;
Luke 11:15), he is restrained (2 Thess. 2:6)
and must operate within the confines of God’s
authority (Job 1:12; 2:6; John 17:15; 1 John
4:4; 5:18).

Although Satan has a restricted dominion, his
range of activity is still very great.

1. Satan blinds the lost (Matt. 13:19; Mark
4:15; Luke 8:12; 2 Cor. 4:4).

“And these are the ones who are beside
the road where the word is sown; and
when they hear, immediately Satan
comes and takes away the word which
has been sown in them” [Mark 4:15].

[IIn whose case the god of this world
has blinded the minds of the unbeliev-
ing, that they might not see the light of
the gospel of the glory of Christ, who is
the image of God [2 Cor. 4:4].

a. Satan blinds through counterfeit religions
that mimic genuine Christianity.

(1) By false doctrines (1 Tim. 4:1)

But the Spirit explicitly says that in
later times some will fall away from the
faith, paying attention to deceitful spir-
its and doctrines of demons...[1 Tim.
4:1].

(2) By false ministers (Matt. 7:15, 21-23; 2
Cor. 11:13-15)
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And no wonder, for even Satan dis-
guises himself as an angel of light.
Therefore it is not surprising if his ser-
vants also disguise themselves as ser-
vants of righteousness; whose end
shall be according to their deeds [2
Cor. 11:14-15].

(3) By false Christs (Matt. 24:23-24; 1 John
2:18,22; 4:3)

Children, it is the last hour; and just as
you heard that antichrist is coming,
even now many antichrists have
arisen; from this we know that it is the
last hour [1 John 2:18].

Beloved, do not believe every spirit,
but test the spirits to see whether they
are from God; because many false
prophets have gone out into the world
[1 John 4:1].

[A]nd every spirit that does not confess
Jesus is not from God; and this is the
spirit of the antichrist, of which you
have heard that it is coming and now it
is already in the world [1 John 4:3].

(4) By false followers (Matt. 13:25, 36-39)

“...and the tares are the sons of the
evil one; and the enemy who sowed
them is the devil...” [Matt: 13:38-39].

(5) By a false, complicated, and perverted
gospel (2 Cor. 11:3-4; Gal. 1:8)

But I am afraid, lest as the serpent de-
ceived Eve by his craftiness, your
minds should be led astray from the
simplicity and purity of devotion to
Christ. For if one comes and preaches
another Jesus whom we have not
preached, or you receive a different
spirit which you have not received, or a
different gospel which you have not
accepted, you bear this beautifully [2
Cor. 11:3-4].

(6) By false powers
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It is possible that Satan allows “miracle”
workers to exorcise evil spirits so that they
have the appearance of supernatural power
(Matt. 12:27; 2 Tim. 3:8; Rev. 2:9).

“And if I by Beelzebul cast out de-
mons, by whom do your sons cast them
out? Consequently they shall be your
judges” [Matt. 12:27].

“I know your tribulation and your pov-
erty (but you are rich), and the blas-
phemy by those who say they are Jews
and are not, but are a synagogue of Sa-
tan” [Rev. 2:9].

b. Satan blinds through religions and phi-
losophies that are openly anti-Christian.

(1) By materialism, the lust of the eyes

If the “love of money is a root of all kinds of
evil” as stated in 1 Tim. 6:10, then it is logical
to trace a promotion of materialism back to the
evil one. The love of this world, including
materialism that God condemns in 1 John
2:15ff., is a love of a Satan-dominated world
spoken of in 1 John 5:19. Also, if idolatry is
demon worship and if covetousness is idolatry
(Col. 3:5), then materialism is a tool to prevent
worship going to God. The most outstanding
example of Satan promoting materialism is
Judas Iscariot.

And during supper, the devil having
already put into the heart of Judas
Iscariot, the son of Simon, to betray
Him...[John 13:2].

And after the morsel, Satan then en-
tered into him...[John 13:27].

(2) By hedonism, the lust of the flesh (Eph.
2:1-3; John 3:19-20)

And you were dead in your trespasses
and sins, in which you formerly walked
according to the course of this world,
according to the prince of the power of
the air, of the spirit that is now
working in the sons of disobedience.
Among them we too all formerly lived
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in the lusts of our flesh, indulging the
desires of the flesh and of the mind,
and were by nature children of wrath,
even as the rest [Eph. 2:1-3].

(3) By spiritism (The occult is covered in
Chapter 5, “Demonology”)

(a) Direct devil worship (Lev. 19:31; 20:6, 27;
Deut. 18:9-12)

(b) Idolatry

Idolatry is nothing more than demon worship
(Deut. 32:16-17; Psa. 106:36-37). All false
religions are idolatry. Indeed anything that
hinders devotion to God is an idol.

(c) Self-worship, humanism, the pride of life

Samuel equates rebellious pride to witchcraft
(1 Sam. 15:23). Worship of self is a form of
idolatry, and all idolatry is indirect Satan wor-
ship. Furthermore, Satan is the ultimate master
of the unsaved human race (1 John 5:19; Eph.
2:2). Thus, the worship of self or humanity in
general is also homage to the prince of this
world system. Finally, the human spirit is just
that, a spirit. The worship of humanity (hu-
manism) is a form of spiritism whether it is
acknowledged as such or not.

2. Satan Opposes God’s People (Matt. 16:23;
2 Cor. 2:11; Eph. 6:11-12)

[IIn order that no advantage be taken
of us by Satan; for we are not ignorant
of his schemes [2 Cor. 2:11].

Put on the full armor of God, that you
may be able to stand firm against the
schemes of the devil. For our struggle
is not against flesh and blood, but
against the rulers, against the powers,
against the world forces of this dark-
ness, against the spiritual forces of
wickedness in the heavenly places
[Eph. 6:11-12].

a. Satan opposes be